INTRODUCTION

LEVI-"the joined one," son of Alphaeus--"Chief," is the writer of the first of the four biographys of
Jesus Christ, the Son of God. He was a tax-gatherer, the most hated of all classes among the
Jews, not only because of their extortion and false accusations, but for the reason that they were
hirelings of the Roman oppressor; the nation to whom Israel were at this time in bondage
because of their rebellion against Jehovah.

The Lord chose this humble, lowly instrument, to portray the Exalted One, the King. His name
was changed to Matthew, "Gift of Jehovah," and was a sign to Israel. In fact Matthew himself was
a sign to the nation. They rejected the King, "Jehovah's Gift," and so they have remained under
the dominion of the "tax- gatherer," unto this day. But this does not make the Word of God of
none effect; it will not fail of its fulfilment tho' Israel have rejected their Messiah. "God will yet set
His King upon His holy hill of Zion, tho' the heathen rage and the people imagine a vain thing and
the kings of the earth set themselves and the rulers take counsel against the Lord and against His
Anointed"-Psa. 2. Yea, "a king shall reign in righteousness," and Israel shall be His people; for
the mouth of the Lord hath spoken it. Thus Matthew has the honor of presenting Christ as the
God- appointed, Messiah and King.

Five Divisions of the Book

1. The Birth of the King-Chapters 1 and 2.

2. The Introduction of the King and the Kingdom-Chapters 3 to 7,

3. The Ministry of the King-Chapters 8 to 12.

4. The Rejection of the King-Chapters 13 to 25.

5. The Death and Resurrection of the King-Chapters 26 to 28.

THE BIRTH OF THE KING

Chapters | and 2.

MATTHEW presents the most systematic as well as consistent book in the Bible when we have
secured its key. He continually sets before us the Messiah, the King of the Jews as come unto
His own people and their rejection of Him.

The purpose and extent of its teaching we see at the outset. It is "the book of the generations of
Jesus Christ, the Son of David, the Son of Abraham. The Holy Spirit who inspired Matthew,
endeavors to set before us at once the connection of Christ with two of the most important
promises of the Old Testament concerning the Messiah. The one given to David as the King (2
Sam. 7:8-16) and the one given to Abraham as to His Seed (Gen. 15:18). Christ was the
fulfillment of both promises. As Son of David, He is the King of Israel. As Son of Abraham, tho'
not necessarily King, He is the promised Seed thru whom all the families of the earth are blessed
upon the simple condition of faith. Hence, the promise is not abso- lutely made void by Israel's
unbelief. In fact it has found a higher fulfilment (tho' not manifest at the present) in Christianity,
which later will be fully in evidence.

Genealogy of the King

Matthew identifies the King for us, points Him out as eligible to the throne by giving us His
genealogy. He begins with Abraham, the father of the Israelitish nation and the basic head of
blessing, and ends with Joseph the last of the chosen line. The genealogy is divided into three
sections each separated and emphasized "as fourteen generations." And the fact that some links
in the chain are missing, in order that there may be this exact number, marks it as doubly
important. The number 14, a double seven, stamped upon it three times, is the number of divine
completeness. It emphatically proclaims that the ruin in Israel has reached the limit; the number
2, the number of witness is combined with 7, the number of perfection.

The first part of the genealogy embraces both heads of promise. It begins with Abraham and
ends with David. The second part begins with Solomon, favored son of David, after which there is
a general history of decline; while the giving up of the nation as the acknowledged people of
Jehovah ends the section. The third part has in it only one significant name, Zorobabel -"melted
by Babylon," implying that Israel are scattered in the refining pot of God's judgment. Of this time
we have no inspired history. All is in ruin and hopeless, save for God's intervention; but this is the
very opportunity for which God waits. Therefore when the tide in Israel's affairs were at their
lowest ebb, Jesus was born--the Resurrection and the Life--thus justifying the numerical
symbolism of the third part, the resurrection number.

The fact that the ruin is hopeless, save for God, is that Joseph, the last of the line before Christ, is



shown to be Jeconiah's son, of whom it had been prophesied "that none of his seed should
prosper, sitting upon the throne of David and ruling any more in Judah"-Jer. 22:30. Thus the
direct legal line is smitten with a curse; a witness again of the hopelessness of expectation of
good from the fleshly birth. Therefore God must come in and fulfill His promise to His servant
David in another way, that He may not make void His Word concerning Jeconiah's seed. The
Lord is never defeated. He has another line of David's seed thru whom He will bring in the
promised King, for Mary too is a descendant of David. And Joseph, the legal heir to the throne,
becomes her husband by divine constraint, and thus transfers to her child, "the seed of the
woman," his own legal rights to the throne. Hence, Christ is King of the Jews by natural, as well
as supernatural birth, by law as well as grace. After the genealogy of the people, He was the heir
of David thru Joseph; but according to God's Word, independent of man's reckoning, He was the
heir of David thru His mother, Mary.

Five Chosen Women

Therefore while the genealogy reveals the complete ruin of man, it also serves as a most
effective background for the grace and power of God. The latter needs such a setting for its fullest
display which is surely manifested in the birth of Christ. We believe, had we eyes to see it, that
every one of the names in this genealogy of Jesus Christ would manifest in some measure, God's
sovereignty in grace, even as the names of the women, herein mentioned, prove. There are only
five of these; five having a most wonderful signification in this place. It is the number expressive
of responsibility according to capacity; also of God in govern- mental ways, as witness the two
tables of the law with their five precepts upon each. And more than this, it symbolizes the weak
united with the strong, man joined to God; as illustrated by our four fingers, the number of human
weakness connected with the one thurnb, the number of God. Immanuel-"God with us," is the full
expression of the latter.

The history of these five women is of such character that judging by the standard of man, we
would not expect to find them among the noted line which gave birth to the royal Son of David,
King of the Jews. And yet that expresses God's character--He is glorified in weakness, and He
delights to blow upon the pride of man, which He has surely done in the matter of these women
being in the ancestry of the King of the Jews.

For the latter nation is the fullest expression of the self-righteous moral man. Four of these
women may be Gentiles; three certainly are; while two are Canaanites, the people under the
curse. What light this sheds upon the ways of God! What a revelation of His grace in the midst of
law, that they with all their apparent weakness and shame, should find a place in the genealogy
of God's King. And not only are three of these women under a cloud, because of their heritage of
shame by birth; but three of them are marked by their own sin: while Tamar, the first in the line,
actually finds her place here thru her sin, which teaches that salvation is for sinners. For it is thus
that we all find our title to Christ--our sin gives us a divine right to His favor and name. And He is
not ashamed of such, as Tamar's name, implying "prosperity," is the witness.

The second woman, Rahab, the harlot of Old Testament fame, signifies "breadth.” She
emphasizes the fact, that increase was her portion as joined to the princely family of the house of
Judah. As wife of Salmon, and mother of Boaz, she takes her place in the genealogy of the Lord
and teaches us by her history this sure principle: that salvation is by faith.

Ruth----"satisfied," is in contrast with Tamar and Rahab as to character and reputation. She is a
most vivid illustration of the fact that salvation is by grace in opposition to law: for she was a
Moabite; and the sentence of the law shut her out absolutely from the congregation of the Lord: it
is written, "an Ammonite or a Moabite shall not enter the congregation of the Lord even unto the
tenth generation; they shall not come into the congregation of the Lord forever" --Deut. 23:3.
Therefore she is legally excluded from the people of God.

Yet grace is sovereign in her case also. It rises above the law and she and her children come into
the congregation of the Lord; for had the law in her case been rigidly enforced David himself, third
in succession, would have been excluded and later his great Anti-type, Christ, the Saviour-King
would also have been excluded from the congregation.

The fourth woman is not mentioned by her name, but as "her of Uriah," she finds her way into the
genealogy of the King of the Jews. Her history is thus briefly, but concisely told, and when seen
under the illumination of the Holy Spirit, is wonderful. She teaches to all generations, whether in
the case of individuals or nations, "that the gifts and calling of God are without repentance," thus



emphasing the fact that God's salvation is eternal. We do not come into possession of salvation
by our good conduct, hence cannot lose it, by our misconduct, tho' we may lose its joy and power
and our future reward by our lapse and failure.

Mary, the mother of Jesus, is the fifth woman mentioned in the genealogy. She was also under
reproach; for in her case was fulfilled the Scripture, "A virgin shall conceive and bear a son,"
which according to the natural man was shame- ful. Nevertheless it teaches to us, who have ears
to hear, that in God's plan of salvation man and his thoughts are altogether out of the reckoning.
God is supreme. He sets the natural man aside and brings in another source of life, the Seed of
the woman the Second Man, the Last Adam. He comes into the world in weakness, but manifests
strength; in yieldedness, but manifests the energy of the overcomer. He comes into the world in
dishonor, He leaves it in honor and glory. He is the promised One who shall bruise the serpent's
head and bring the ruined race back to God.

Therefore in the first chapter of the biography of the King we have the genea- logy of His perfect
lineal claim, hence legal right to the Messianic throne of David. That is, He entered by the door--
the Scripturally appointed way--into the sheep-fold and Israel is without excuse-John 10. We are
also shown at the outset His primary work. "He shall save His people from their sins.”
Immediately then would follow the results for which the Jew waited, namely deliverance from their
enemies, by their reception of Immanuel-"God with us."

Joseph on the Stage

It is Joseph who is prominent in Matthew, and not Mary, even as in the genealogy. We are told of
his conflict with himself and his convictions and the visit of the angel who addresses him as "son
of David" and dispels his doubts as to Mary and encourages his marriage to her. He is assured of
the divine Sonship of that which is begotten in the womb of the virgin. The name of the Child that
is to be born is declared to him, as well as the work which He is to perform; the name Jesus, or
Joshua is no mere name; but indicative of His great work. He is the Alpha and the Omega of
redemption.

Joseph awakens from sleep and does as the angel bids him. He takes the virgin with child of the
Holy Spirit as his wife, and thus God's ordained will to give Mary and her Son, who is also the
Son of God, a name of honor even in the natural, is fulfilled. The child is born in due time, and
David, not only in spirit, but in fact may now call Him Lord-Psa. 110.

The Wise Men--Chapter Two

This chapter shows us the Child of destiny, the promised Son, actually on the scene. He was
born in Bethlehem; for it was thus written (Micah 5:2) that the typical "house of bread" should first
behold the "true Bread from heaven." He is sought as King of the Jews by the Gentiles, "the Wise
men of the East," prophetically representative of all the nations of the world worshipping at the
feet of the King of the Jews. These are in contrast to the shepherds who herald "The Man" of
Luke's record, but in harmony with Matthew's aspect of Christ. They view "The Star" of prophecy
which has arisen out of Jacob and they bow down before the "Scepter of Israel" - Num, 24:17.
This brings out the enmity of the old serpent the devil, who hates his Conqueror, the Seed of the
woman, and would slay Him if God did not intervene. The King of the Jews, the promised
Messiah of Israel, has come; and the announcement is made to His own people by strangers.
The prophets had declared that He was coming. The scribes were able to put their fingers on the
very place where it was written that He should be born. Daniel had told of the exact time of His
birth - Dan. 9:25. But when He did come, the people were ignorant of the fact. The Magi come
from far away to herald the news of His birth.

Those wise men were students of the stars, hence were not restricted, or nar- rowed in their
outlook. Eyes that search the skies are not in danger of short- sightedness. They know something
of the vast expanse of space. The marvels of creation exhibited in the firmament set them to
thinking. They saw such order, design and action in those Eastern skies, upon which they
probably gazed thru many a long night, that they are sent searching for the Creative Mind back of
these wonders. Who put those gleaming constellations there? Who framed and fitted them into
their place and kept them in their courses running true to the heavenly time? Where was the One
who dotted those heavens with worlds upon worlds, many millions of them? were some of the
guestions that they were no doubt asking. They knew that the little gods of wood and stone which
were made and worshipped by their ancestors never compassed such infinitude; hence, they
cried to the true and living God to reveal Himself. And this He did in a marvel- ous manner. He



sent a star to guide them to the land of Palestine where a little Babe was lying in a manger. They
began a search after the Creator and it ended in a stable at Bethlehem where they worshipped
the Child found on the breast of his mother. Observe this fact that they did not worship her. Also
another item which shows that they were divinely taught, is that their faith was not daunted by the
fact that the Creator was found in such weakness and poverty. God prepared them. The heavens
guided them and they found by following the star, the Creator of the stars.

They knew that the star that appeared suddenly in the heavens was one which they had never
seen there before and that it was a sign to them of Him for whom they were searching. And they
followed on and they were not disappointed. They let nothing hinder them; but leaving family,
friends and country they began the quest for God. They were looking for Him who is born "King of
the Jews," hence, what is a more fitting place to find Him than in the capital city of Judea,
Jerusalem. They had commenced to reason when they got to Palestine and forgot to look to their
star for guidance; therefore, they are out of the way for a time. All is quiet at Jerusalem. There is
no great demonstration, or sign of the unusual. No one appears aware of the birth of the King.
The City is not in gala dress. What can it signify? Are they mistaken? Is it not the King of the Jews
for whom they have been sent searching? These no doubt are some of the puzzling questions
which engross them.

They finally conclude to ask some of the great men of the city, the merchants, the council men,
the religious leaders; but none can answer their question. Herod, the usurper of the place of the
King hears of the strange quest of these visitors. They are summoned into his presence and
interrogated; but he can tell them nothing as to Him who is born King of the Jews. Rather he
enquires of them. He is interested. His own throne is in question. He gets busy amd begins a
search for the King, not that he might worship when he finds Him, but rather that he might kill
Him.

The wise men are disappointed. They made their great mistake, that Jerusalem was surely the
city where they would find the King. Just because folk are religious is not always a sign of
spirituality. These wise men for a moment ceased to be wise. They had lost sight of the star. But
now as they remount their camels and sadly turn their backs upon Jerusalem with its hypocrisy
and religious show, lo, the star is again visible. They rejoice with exceeding great joy and press
on in the way it guides. They are soon rewarded, for they find the One they are seeking; but oh,
how far removed from what and where they expected.

We are not told of their feelings, nor the shock they no doubt received when the star stood still
over the humble home in Bethlehem. It was entirely different from what their minds had conceived
or their hearts visioned. It is natural to associate royalty with pomp and splendor. It must have
staggered their faith somewhat to find the object of their search, the King who was destined to
rule all creation, He who had created all things, housed in the stable of a country inn. No great
steps of white marble leading up to massive brass gates and panelled doors of rarest timbers met
their gaze; no lofty palatial halls with great domes and walls of tapestries and paintings of the
masters; no artistic furnishings, soft velvety rugs and downy cushions; no watchful armoried
servants running here and there waiting upon that royal Babe. No silver cradle held that precious
Bundle of Life. A manger held him, a stable where lambs and sheep were fed was his birth place,
so fitting for the ordained Sacrifice, but unfitting for the King of the Jews. The wise men did not,
apparently, notice the inconsistency. They knew that they had found the One for whom they were
searching and were satisfied.

And the gifts which these first visitors present to the King prove them wise men" indeed. They are
divinely taught for in their very offerings they proclaim His worth and sacrifice. The gold bespeaks
His Deity; the frankincense, His fragrant humanity, a sweet savor to God in every hour of His life;
and the myrrh, bespeaks His death. It speaks of suffering and sacrifice and was one of the spices
used in burial services.

Another Searcher

Herod is stirred by the visit of the Magi. He is the king of the Jews and the birth of another King
presages no good omen to him, or his house; hence, he seeks to kill the Babe of destiny. The
kings of the East were instructed to bring him word of His whereabouts when they find Him; but
God orders otherwise. They are told to return to their homes by another way.

Joseph Flees to Egypt

"And when they were departed, the angel of the Lord appeared to Joseph in a dream, saying,



Arise and take the young Child and His mother and flee into Egypt and be there until | bring thee
word" - V. 13. How manifest is God's care of His Son, yet there is no display of power. The angels
which come at the bidding of Jehovah to instruct Joseph do not encircle the Child with fiery
chariots and heavenly hosts. Everything marks the fact that He has come to take no exceptional
place in this world from the common lot of men. He has stooped to conquer and the lowest place
is His choice from the cradle to the grave. He is least among men in his humiliation; but this is
simply the preparation for His exaltation. He shall be greatest of all, King of kings and Lord of
lords.

The Word of God has pointed out the way that the royal Visitor shall travel from His birth to His
death; therefore He must go down into Egypt to fulfill prophecy. "Out of Egypt have | called My
Son"--Hos. 11:1. At first sight the above Scripture may not appear a prophecy of Christ, but
simply a rebuke to Israel, yet it is so given here as referring to the Son of God. And we
understand it also when we have learned that the nation itself was typical of Christ. They were
called to be the servant of Jehovah, the light of the world and a blessing to all men, in all of which
they represented Christ. And tho' they failed to fittingly portray, or perform all this, yet they were
the figure of Him who did. Note Isaiah 49:1. "Jehovah hath called Me from the womb: from the
bowels of my mother hath He made mention of My name. * * * and said unto Me, Thou are my
Servant O Israel, in whom | will be glorified.” We would infer that this is not the nation's saying, "I
have spent our mistake, for a Voice answers that is not the nations, saying, "I have spent my
strength for nought, and in vain; yet surely my judgment is with Jehovah and my work with my
God." Further, observe the claim, "And now saith Jehovah that formed Me from the womb to be
His Servant to bring Jacob again to Him; though Israel be not gathered, yet shall | be glorious in
the eyes of the Lord and my God shall be my strength."

Typically Egypt speaks of the bondage of sin in our natural state, out of which a divine voice must
call us. However this had no application to Christ, as we know for He had no affinity to sin. Egypt
sheltered, but did not ensnare or enslave Him. He had no natural tendencies to evil from which
He needed deliverance. The Voice that called Him out, only called Him to another fulfillment of
the prophetic Word. "And He came and dwelt in a city called Nazareth," because it was written,
"He shall he called a Nazarene." The latter was a name actually given to Christ and generally
spoken in scorn. He was supposed to have been born there where the greater part of His youth
was spent. Nazareth was not held in good repute. It had no history, no memories-"no good thing
had as yet come out of it"- John 1:46. The best of all humanity was now come out from there. It
had the unique honor to have the most honorable of all the sons of men as guest for some years.
Nazareth means "branch" and is identical with Isaiah's prophecy concerning the Messiah-"And
there shall come forth a Rod out of the stem of Jesse and a Branch shall grow out of His roots-
Chap. 11:1. The Stem of Jesse, David's Seed must be cut down, and revive again and eclipse all
its former grandeur and glory thru the Branch. For Christ is that Righteous Branch (Jer. 23:5) as
well as "the Man whose name is the Branch" (Zech. 6:12) who shall build the Temple of the Lord.
So here is the scriptural key to Matthew's Gospel, the King is on the scene, David's son and Lord,
disguised in lowly garb, nevertheless a King, conqueror over His own spirit first; then manifesting
His mastery over every circumstance which comes His way and rising supreme over Satan and
all the evil He has introduced into this scene. He is Victor. Nothing daunts and nothing defeats
Him. We behold the King, the Messiah of Old Testament fame. Observe the frequent quotations
from the prophetic Scripture witnessing to Him. Such phrases as, "it might be fulfilled" "It is written
..... This is that spoken by the prophets,” all emphasize the fact that the Record of Matthew is the
link which binds the Old Testament and the New Testament together.

So ends the first division of the book. The King is born; the royal Son, of David and the eternal
Son of God is on the earth. His sufferings must precede His glory, but He demonstrates the fact
at every step of His way, that He is a King.

DIVISION TWO

INTRODUCTION OF THE KING AND KINGDOM

Chapters 3to 7

MATTHEW now presents the King and His Kingdom. The latter is announced by its herald, John
the Baptist; then suddenly the King is set before us, a man full-grown and ready for His showing
unto Israel. The heaven opens more wonderfully even than at His birth to announce Him as the
object of its delight, the Son of the Father, and to publicly anoint Him as the King of the Jews.



But the forerunner comes first, as was intimated, with the proclamation that the long expected
Kingdom is at hand. He speaks of repentance, as the preparation for its setting up. It is "the
kingdom of the heavens," and therefore it must be in harmony with the God of heaven. God must
rule.

John's theme was not a new thing to Israel. They were in expectation of such a kingdom. It had
been declared by all the prophets, especially Daniel, as the earthly Kingdom of the Messiah,
which should be manifested when He should appear. But the instruction relative to the necessary
requirements for entrance into this kingdom, was new, and not pleasant to their ears. John came
to a nation of legalists. He came as the true voice of the law and the prophets. The spirit of the
Old Testament was living and vital in him. He came while the sound of the Master's feet was
close behind him; for at last, the long desired Kingdom was "at hand." He came with eagerness to
tell the good news while yet the promise held a warning note. He was crying in the wilderness,
typical of the dry and barren land where Israel abode spiritually. There the cry, "Repent,” was in
its place.

John came as it was predicted of him. His was the voice of the herald before Jehovah Himself,
urging the people to prepare His way, by taking their right place before the Messiah, thus
justifying the fact of His coming--Isa. 40:8. John came in the "way of righteousness," as the Lord
later testified of him, and thus could only stand apart and mourn for the condition of things. He is
uncompromising, fit expression of the law to which he points. Tho' he is the son of a priest, yet we
never find him in priestly office; nor is he ever seen in the temple, or even in Jerusalem. His
clothing speaks of the desert--the camel's hair and leather girdle. His food of locusts and wild
honey is consistent with his message of mourning and repentance. His baptism confirms his
teaching. He dips them into repentance in Jordan, the river of death; baptized into death is the
lesson. His disciples thus confess their sins and acknowledge the death that is their due, because
of sin. Therefore they take their place before God as hopeless and helpless.

John's whole endeavor is to bring men to repentance, even as the law for which he stands. To
this end he baptized "with water," laying stress upon the "water," in order to deliver them from any
idea that there was efficacy in the water, apart from its significance as to repentance. Water is
only water and therefore can only produce a material change, never a spiritual one. Nor does
God even ordain it to effect any transformation in this regard. There was no virtue in the water
then any more than there is now. Baptism with John, as with Paul, is simply death and burial; the
former points out the need of the death; the latter that it has been accomplished.

The Baptist then turns to speak of the Other, the One coming after him and His baptism. He takes
the lowliest place in His presence, the place of a servant to Christ. He himself, as the expression
of the law, is as nothing. He admits that he is no real help to the people except to show their need
of this Other, who is even at the door. He will baptize into the Holy Ghost, into life, and victory and
power, whereas John can only baptize into water, into judgement, into death.

The Lord Himself, after His resurrection, speaks in the same manner, using the identical
language-"John truly baptized into water, but ye shall be baptized into the Holy Spirit not many
days hence"-Acts. 1:5. Here is the very same contrast of water with Spirit, and the same word
"baptism," applied to each ministry, while we know from the record of Pentecost, that the Spirit
did not connect Himself in any way with water, nor were the disciples baptized with water on that
day. And it is also positively ascertained by Scripture that they were all born again before
Pentecost and that this baptism therefore was not their new birth, but had to do with another
experience altogether.

"Then cometh Jesus from Galilee to Jordan to be baptized of him." This is the first of the five
great scenes in the earthly life of Christ. The other four are His temptation in the wilderness, His
transfiguration on the mountain, His agony in Gethsemane and His death on the cross. There is
definite purpose and meaning in the "dipping" of Jesus in Jordan, yet from what we have learned
of its char- acter, it is the last thing that we would imagine possible--that the Lord should be
baptized by John into repentance, for he had nothing of which to repent. And John thinks so; he is
startled, even forbidding the humbling of Jesus in this manner. "I have need to be baptized of
Thee, and comest Thou to me?" Jesus said, "Suffer it to be so now; for thus it becometh us to
fulfill all righteousness.” It is clear that Christ's baptism is the entrance to His public ministry. Prior
to this, with the exception of His birth and the one incident of His youth at the age of twelve years,
which Luke records, the Scriptures are silent as regards His life. And this was all designed and



controlled by God; for Christ is here viewed as the passover Lamb which was "taken" on the tenth
day of the first month and "kept up" until the fourteenth day, before being killed. Yet the whole
year was changed as is recorded, "This month shall be unto you the beginning of months; it shall
be the first month of the year to you"-Ex. 12:2. Why then were the first ten days of this
momentous month unnoticed ?

As was intimated Matthew connects the Old and New Testaments; therefore we are in the midst
of typical teaching. The number "ten," in symbolic language, is the number of responsibility;
therefore those "ten days" of silence figure the whole of Christ's life before that significant day
that He stood upon the banks of the Jordan. They testify to those thirty years of silence, yet of
responsibility, when He was living in the light with God and proving Himself the unblemished
Lamb of sacrifice by actually fulfilling every jot and title of the the law. Therefore we read here of
the Father's approval, giving public witness to Him as His Beloved Son in whom He is well
pleased, and accepting Him as the real Passover Lamb.

And as the typical lamb was kept up "four days," this being the number of testing, so Christ was in
the public gaze for four years after His Father approved Him, to be tested by the world, the flesh
and the devil. Hence He is immediately led by the Holy Spirit into the wilderness for the express
purpose of being "tempted by the devil." And His life afterwards how different it is from that quiet
life at Nazareth in which He had lived so long in fellowship with God. There He was fulfilling His
own individual responsibility, which was absolutely necessary in order that He should be able to
give Himself for others. And as was said, this was in private. God alone could be the competent
witness of the inward excellency of His Son.

Itis plain then, that it is as the unblemished Lamb that He is presenting Himself here. He, the
Holy, the "Last Adam," offers Himself to God as the Substitute in death for sinful "first Adam." Not
that He took sin into union with Himself; this was impossible. His holiness repulsed sin; but He
took here the place of self- judgment as Israel's Substitute. He went down into the waters of
Jordan where Israel had been adjudged by God as deserving to go, being convicted by the law
which they claimed to keep. He went down, in figure, into the place of death, the divine penalty for
sin. He justified God in His verdict against the transgressor. He there surrendered Himself openly
and absolutely to the will of His Father. And we are not surprised that this opens heaven and calls
forth the divine approval of the Father upon such devotion. And the Spirit, as a Dove, rests upon
this holy Man, the distinct sign of the reward and seal of God upon His perfec- tion. He becomes
not simply in title, but in fact, the Christ--the Anointed. As Aaron of old received the typical
anointing without blood, before his entrance into office, so Christ is now accepted and set apart
for priestly ministry, as well as priestly sacrifice; for here is Priest and Sacrifice in One. And His
perfection is necessary in the one case as in the other. The white linen garments seen upon
Aaron, on the day of atonement, and not the garments of glory and beauty, are here in evidence.
That is, it was Christ's own intrinsic holiness that prevailed in that awful crisis day when Aaron's
glorious Anti-type offered Himself, the only acceptable Sacrifice unto God.

And the perfection which the Father proclaims, the Spirit seals. He finds at last a place to rest, a
human heart in sympathy and harmony with His own infinite love, where He may lodge. His
appearance as a dove manifests the character of the Man upon whom He abides. The dove was
one of the sacrificial birds, the symbol of Christ, in the very attitude in which we find Him here.
Thus Father, Son and Spirit are all three for the first time, openly manifested together in the work
of redemption.

The dove or pigeon, the two are almost identical, was in fact the only bird named as the bird of
sacrifice. As the "bird," speaks of heaven from whence this sealed Man came, so heaven, not
earth, has provided the Sacrifice by which heaven is to be appeased and opened to man. That
the "Second Man" is from heaven, is the important teaching here symbolized. The "first man" is
earthly and by the fact that he sinned, he cannot provide the unblemished offering which divine
justice demands. Therefore God Himself must provide a sacrifice, as Abraham announced to
Isaac long ago--Gen. 22. He who required has fulfilled His own requirement. This is the message
of love which the Gospel proclaims. Thus the closing words of the chapter, "This is My Beloved
Son in whom | am well- pleased," introduces Christ to us as the King of Israel, anointed, but not
yet crowned; for His priesthood must prepare the way for His Kingship.

A King Indeed, Chapter 4.

The fourth chapter corresponds most wonderfully with Numbers, the fourth book of the



Pentateuch. It is the story of the wilderness and follows the priestly anointing in the book of
Leviticus. Thus the first five chapters in Matthew are a minature expression of the five books of
Moses. We have Christ's beginning, the Genesis of Matthew in the first chapter; His Exodus out
of Egypt in the second; His priestly inauguration in the third; His wilderness journey in the fourth;
while the fifth chapter introduces the Deutoronomic

character of Christ's ministry. The latter is the second giving of the law, the very meaning of
Deuteronomy. In fact in the five divisions into which Matthew easily falls, we also have a
Pentateuch. Who dares say, in the face of such unmistakable evidence, that the Bible is not the
inspired Word of God?

"Then was Jesus led of the Spirit into the wilderness to he tempted of the devil'-Ch. 4. The Lord
had fulfilled, as we have noted, His own responsibility as Man before God in the thirty years of His
private life at Nazareth. And now He comes forth from that retire- ment to take His public place as
Mediator for others and thereby assume their responsibility before God. And He has been
anointed and publicly acknowledged as the chosen One for this office. Therefore He is now to be
tested, by the world the flesh and the devil as to His fitness for the service assigned to Him. He
must be worthy of the honor conferred upon Him. He must prove Himself Master of everything.
Satan is given the first opportunity to defeat this apparently defenseless Man. He has no hedge
whatever round about Him. He comes into the poverty of the creature, absolutely at the mercy, as
it were, of the adversary. We are impressed with the manifest weakness of this Glorious Wrestler.
He is stripped for the contest. "He was led into the wilderness," that He might be tempted. He is
absolutely yielded to and controlled by the Spirit of God.

In a scene of absolute desolation, yea more of awful danger, in the midst of wild beasts, a
contrast to the garden of Eden in which the first Adam fell, without one single comfort, no human
friend, no shelter and no food; this heavenly Man is tested as to whether He is the Son of God.
Circumstances were all against His claim. He was alone. The fast was not only from physical
food; but also the fellowship of heaven was lacking. It was a fast indeed.

And when it was ended "He hungered." There was a limit to the fast, forty being the number of
trial and probation. It was a preparation to meet Satan. If the Son of God had met him
immediately following His anointing with the Spirit before He was tried by the poverty, danger and
need of the wilderness, it would appear as tho' He was protected by His Father, hedged about as
it were. But no, there was a due time for the devil to appear--the supreme moment, "He
hungered." This was Satan's opportunity and he takes advantage of it; for tho' He was the Son of
God, He emptied Himself of His power and wealth that He might come into the poverty of the
creature, the conditions of frail humanity, and these in their utmost straitness. The first Adam
failed in a garden where everything spoke of God's love and care for the creature whom He had
made. The garden was especially prepared and furnished for him. He also had a companion, a
help, meet for him, to comfort and cheer his solitude. Real want there was none. Only one thing
was denied him and in that very denial there was hidden a blessing. The weakness of the
creature was owned. He was dependent upon God for his care and sustenance; but this was only
a witness to the tender arms of love that were around him, on which he had but to lean hard to
feel their strength.

But the Last Adam, the Second Man, is not so sheltered. He is apparently neglected and unloved.
The garden is gone. In its place is a barren waste, a desert where even nature itself refuses to
yield its substance to feed its Creator. For forty days He fasts, and then with the hunger of those
days of abstinence upon Him, the tempter comes with the same insinuation of Cod's wisdom (tho'
a different interrogation), that he found effectual in the case of the first Adam.

The First Temptation

"If Thou be the Son of God, command that these stones be made bread." That is, prove that you
are the Son of God,; let your power be manifested in this time of need. Why should the Beloved of
the Father be hungry and desolate when it is in His power to remedy His condition? He need not
wait for circumstances to change. He can easily adjust them Himself. The need is real; the
hunger sinless; why then not put forth His power and make the stones of the ground to minister to
His necessity? Satan becomes very solicitous for this Man of whom already he is afraid. He
would see His credentials as to Sonship. And the suggestion is so simple and plausible, the
reason of it so obvious, the inclination to minister, with what power we have to our own
necessities; this to any of us natually would appear to be no evil suggestion at all--no temptation



whatever. But the Lord's answer serves to show us that we have a deep crafty enemy with whom
we have no power to cope except by the Word of God which the Last Adam uses in all three of
these temptations.

We need to observe closely this battle, for such it is, that we may learn how to wield the sword
dexterously; for the Word of God is the sword of the Spirit. The battlefield may appear to be
narrow; the points of attack few; the weapon employed weak: but herein lies one of the
excellencies of Scripture, that its principles, tho' simple are yet freighted with divine wisdom, and
therefore weighty with divine power to meet our every need. And the Lord makes use of this one
weapon, with which He is equipped to defeat the adversary, while the Spirit gives it edge;
therefore it is sufficient. How marvelous that the Lord, as a Man, takes the creature place in
absolute subjection to the authority of God. And the verse of Scripture which He quotes, "It is
written, man shall not live by bread alone but by every word that proceedeth out of the mouth of
God," is part of a passage which makes this doubly evident. It shows that God directly designed
the path of trial and testing in the wilderness to teach His people His wonderful solicitude for
them. "And He humbled thee and suffered thee to hunger; and then fed thee with manna which
thou knewest not and neither did thy fathers, that He might make thee to know that man liveth not
by bread alone, but by every Word that proceedeth out of the mouth of the Lord, doth man live"-
Deut. 8:3. Christ had proved this Word of God sufficient for these forty days. His life had been
sustained and nourished by the Truth. He had lived by it and tho' He was now hungry, yet He was
alive and well and able to wield the sword.

Notice therefore that it is as man He speaks, and it is of man these things are written. He did not
come in the glory of the Godhead to walk and talk with men; but He came in weakness, in the
path of humiliation to learn obedience by the things which He suffered. He came as man to work
out redemption for men; thus He cannot put forth divine power to deliver Himself. Appetite may
crave; need may clamor. He feels these desires as other men. If this were not so, His humiliation
would not be complete; but this is the difference between the New Man and the old man--He feels
the need, but this is no impelling motive to Him. He has but one incentive in life--to do the will of
God. He has taken upon Him the form of man for this purpose alone. Shall He now fail and do His
own will? Nay! Nay! He will do nothing of Himself. He waits His Father's command. He lives by
every Word that proceedeth out of the mouth of God. He demonstrates that the Word is
practicable. It can be lived in the world by the spiritual man. Satan finds its impossible to move
Him to take Himself out of His Father's hands; but yet he is not baffled. He has another scheme.
He will try Him as to His soulish nature.

The Second Temptation

"Then the Devil taketh Him up into the Holy City and setteth Him on a pinnacle of the temple."
Notice his power. The city and temple were the figure of God's dwelling place--Christ and His
people being the Antitype. Hence Satan puts Him in the place that belongs to Him as the Last
Adam, the pinnacle, or highest place in God's tabernacle- King of the universe of God. Then he
commands Him to cast Himself down from this exalted place, which is exactly what Jesus would
have done, spiritually as well as literally, had He obeyed this arch-enemy. The latter assured Him,
bringing the leverage of God's Word to bear upon this, that He cannot be hurt; "for it is written, He
shall give His angels charge over Thee, and in their hands they shall bear Thee up lest at any
time Thou dash Thy foot against a stone.” This implies that He compel His Father to prove His
Sonship--let God come to His defense and witness by His power to His assertion, that He is the
Son of God. Give God the opportunity to prove your boast and establish your claim as His Son
before the universe.

But the Last Adam is not moved. He conquers again by the Word of God, and we see in this
victory, that the man who lives by the Word of God, will be wise as to the use and misuse of
Scripture. Satan omits part of the passage----"in all Thy ways" (Ps.91), from which he quotes, and
those very words guard them against the abuse that he would make of them. The "ways" of Him,
who in the same psalm says of Jehovah, "In Him | will trust,” will be God's ways, and He will
assuredly wait upon Him for the fulfillment of His own Word and not impatiently grasp for its
fulfillment before the due time. This no doubt is Satan's effort now, for since the Man refuses to
move without the Word of God, here is now the Word to move Him to act. This Psalm surely
refers to the Messiah; therefore it seems that simple confidence in God would cause Him to claim
and act upon it.



But Jesus does not yield. He answers; "It is written again, Thou shalt not tempt the Lord thy God."
Thus to tempt the Lord, is to try Him by our thoughts; by our impatience that cannot wait His due
time, nor take the lowly path, the hidden way, and take, by force if necessary, what we desire.
But the Conquering Man, He to whom all things belonged, moved on in weakness, leaving His
case in His Father's hands, waiting His own time for vindication and proof of His Sonship. And yet
here was the proof--He could not be tempted to desire anything outside of His Father's will.

The Third Temptation

"The devil taketh Him up into an exceeding high mountain and showeth Him all the kingdoms of
the world and the glory of them. And saith unto Him, All these things will | give thee, if Thou wilt
fall down and worship me."

Satan changes his tactics completely in this third test, the number of manifestation, where he
assails the spirit of the Last Adam; for He was tempted in all points even as the first Adam. The
devil shows himself more openly than before; but this time he does not say, "If Thou be the Son
of God." He suddenly appears to realize the fact that he cannot tempt Him on this line. He has
already resisted both his attacks. He will not endeavor to prove by His own power, that He is the
Son of God send neither will He move His Father to prove it; therefore the devil now virtually
says, "l will prove it. | do not deny that you are the Divine One, who is going to rule all nations
with a rod of iron. | am sure you are what you claim, and | will give you all these kingdoms. But
there is one condition; acknowledge me as sovereign; fall down and worship me, admit my
authority to give them you, in other words worship me as your God."

This is the most blasphemous temptation. It is an insult to the divine glory veiled in frail humanity.
Satan is playing a desperate game and he ventures boldly to win; but he has met his Master at
last. He had wrested from man the sovereignty of the earth and for 4,000 years he has triumphed
in undisputed sway; but here is his Conqueror --the Man who is going to chain him in hell for a
thousand years and afterwards cast him into the lake of fire.

The Lord answers, as He does the two preceding challenges, by the Word of God, tho' with an
indignation that was not manifest before. The enemy has shown himself and can now be called
by his proper name, rebuked and bidden to depart--"Get thee hence, Satan; for it is written, thou
shalt worship the Lord thy God, and Him only shalt thou serve." Instead of yielding, Jesus now
asserts His authority as the Son of God, who, tho' clothed with frail humanity, is yet the Seed of
the woman, the destined Man, who is to bruise the serpent's head. He cannot be moved from His
allegiance to God and He will have nothing out of His Father's will, nor from the hand of the
enemy. He has met Satan as a man --the Second Man, and tho' there is no display of Deity, no
outburst of divine judgement, or power, yet not only is He not defeated, but He overcomes the
devil at every point, and solely by the written Word of God. Its sufficiency as a divine weapon is
tested to the utter- most; and this is an encouragement for us. We need nothing but faith to make
it effectual; for Christ is seen here as the perfect example of faith.

The devil now leaves Him--Victor indeed--calm, undaunted, invincible in spirit, tho' no doubt weak
and well-nigh fainting in body. But oh, the angels came to minster with tender hands to His needs
and we are confident that they brought the choicest refreshments that heaven afforded, the
nectar more rare than Jupiter sips, to the Man who refused to doubt His Father's love and
faithfulness amidst all the opposing circumstances which environed Him.

Oh this was victory indeed, the greatest of the ages past--the beginning of Satan's eternal defeat.
His sharpest arrows were aimed at this holy Man, but they were rendered powerless before they
ever reached His breastplate of righteousness, by the shield of faith which He carried. He never
let the shield down even for an instant. He stood and withstood: and finally He was alone, the
honors all His own. And yet not alone, for the Father sent holy company, heavenly friends to
comfort and minister unto His wants. He won the laurel crown that day--the crown of the
Champion of the human race--the Redeemer of mankind. And now He is ready to introduce His
Kingdom.

"Now when Jesus knew that John was delivered up, He departed into Galilee." The King is now
ready for His presentation to Israel, but it is upon the basis of grace alone. As was noted John
figures the Covenant of law. It had its day in the purpose and plan of God and was sent before
the Covenant of Grace, even as John was the fore-runner of Jesus: but now he is off the scene
and Jesus alone has the stage. He is the prominent figure in the setting of the Covenant of
Grace; all blessings, with which the latter is replete, cluster around and spring from Him.



As intimated the King is now ready for His introduction to Israel as their Messiah; for we must
constantly bear in mind that this Gospel Record is a Jewish book. It speaks emphatically of the
kingdom which had been promised to the chosen nation. And this kingdom, which John
announced, Jesus now proclaims by His preaching, "Repent for the, kingdom of heaven is at
hand." The Jewish people were in expectation of their Messiah. The prophets had spoken again
and again of such a future glorious reign of righteousness, peace and joy upon the earth, with
Israel's personal Messiah as its Source and Head; and their own nation as its centre and channel
of blessing to all other nations. And now the due time is at hand: the King is on the scene to set
up the kingdom.

Galilee, the portion of Israel's land which bore a decided reproach (John. 7:52) was, in general,
the sphere of the Lord's ministry, while Capernaum as its center and the witness of His greatest
miracles, was now true to its name, "the city of consolation." It had been divinely marked out by
Isaiah the prophet, long before, as Matthew reminds us. Galilee, as "the land of Zebulon and
Naphtali" on the one hand, but now "Galilee of the Gentiles," tells us plainly of the ruin which is
manifest. Zebulon, "the dweller" had fulfilled Jacob's prophecy, and "dwelling at the haven of the
sea," was the type of Israel as a whole, the chosen nation, giving up dwelling alone, to mingle in
fellowship in commerce, with all other nations. Now it could truly be said, It was "the way of the
sea," as tho' Zebulon was swallowed up in its waters, which was indeed the case; while Naphtali,
"the wrestler," had ceased to struggle and was apparently satisfied to dwell in darkness which
was but "the shadow of death." But this is the very place for the light to "spring up," so hither to
Zebulon came a true Dweller, one in whom God had come to dwell with man; and to the land of
Naphtali came more than a "wrestler," a glorious Conquerer as He had just proved.

He takes up John's word as to the coming kingdom, for Israel must "repent." They must own that
they have failed, as regards the covenant of law: and that God was under no obligation whatever
toward them, except to fulfill His promise to Abraham. And with this also comes the call for
disciples, those who will share with Him in the toil and service necessary to the introduction of His
kingdom, and later will share His honors and His triumph. Peter and Andrew, James and John
answer His call immediately. They marveled no doubt at His condecension in choosing such poor
unlearned men for His aides in such an exalted undertaking. But it is the way of the Lord. He
does not choose the wise or the wealthy of this world to accomplish His will. They would take the
glory to themselves as having done something. God does not need natural qualifications to
further His purposes. The one qualification that is absolutely imperative in those associated with
Him is depen- dence. He can get along with poor material and few gifts if we will only let Him be
the Master. He will furnish all the wisdom and power if we but yield to Him. And He calls His men.
He yet chooses them for office, as He ever did: He has not abdicated the claim to do this in favor
of any one. He is Lord, and Master and Guide in all His people's service. And furthermore, His
call requires prompt, unhesitating obedience.

The offer of the kingdom on God's part was in truth and reality. He was not mocking them. It was
actually "at hand." Christ shows His credentials to office. His Father signs His ordination papers
with mighty miracles which witness is beyond question and cannot be disputed. He gives
powerful evidence that He is the Sent One, the long expected Messiah of Israel. He heals on
every hand, lavishly blessing, delivering from Satan's power both right and left, apparently without
regard to personal faith at all. This was according to prophecies which went before as regarded
Him. As the nation's Deliverer, He brings national deliverance: and not until national criticism and
national rejection appear, does the Lord ask for personal faith and confession of Himself before
He will perform His works of blessing. And as we go on in the Record we notice that the miracles
become steadily fewer from the tenth chapter on, tho' at times He lets the streams flow out in
power to the most undeserving, for who can absolutely restrain or shut up the outgushing of
grace from the heart of Love.

And great multitudes flock after Him from all the surrounding country: from Galilee itself; from
Decapolis, the ten (significant number) colonial cities of Rome; from Jerusalem also, the city of
prestige, vaunting itself for privileges, which being misused were now bringing ruin upon all
connected with it. They all came out to see the great prophet from Nazareth. They came to see if
He was the Saviour-King, the Restorer of the breach, the One in whom they would be blessed
and therefore a blessing. "The world has gone after Him," said His enemies at a later time; and so
it seemed for a while; but when the highly spiritual requirements of His kingdom became known,



the nation refused the King.

Characteristics of the Kingdom Chapters Five to Seven

In chapters five to seven, we have the constitution of the kingdom and its laws unfolded. The
character of those who shall possess the kingdom is first dwelt upon. Notice that it is "the earth"
which these "meek” shall inherit. "The Sermon on the mount” was not given to Christians. It is
simply the law of Moses intensely spiritualized by One who understands its every requirement,
and who knew what the holy law of God demanded. No honest heart who truly listens to the
Sermon on the mount will ever claim righteousness by the keeping of it. When the times of
"restoration of all things" has come (Acts 3:21), then these requirements of Christ's kingdom will
be enforced in the earth, when all men are under the sway and rule of God. The Assembly
Gospel is that to which we should hearken today, not the Gospel of the Kingdom. But until Christ
died as our Substitute, bearing in His own body the guilt of our sins because of God's broken law,
the Gospel of grace was not possible. We have a different calling and are on a far different
footing than were Israel under law. To preach this sermon to the unsaved, unless for the purpose
of showing them the demands of law and thus convicting them of their lack of this righteousness,
is to wrongfully divide the Word of God. It is only Christians that know experimentally their
deliverance from law, who can enter by the power of the Holy Spirit into the precepts contained in
these wonderful utterances of the Messiah of Israel.

Yet this does not imply that there is no application to ourselves in this sermon by the King: but we
have received a fuller revelation which completes or unfolds this partial one, even as the higher
blessings transcend the lower. God is ever the same. His principles do not change. He has
blessed the Church with "all spiritual blessings in the heavenlies in Christ." Therefore to take from
Israel, what is distinctly her own, is but to impoverish her without enriching ourselves. We have
the better part, the higher destiny; let us go on to learn of it and thus rightfully divide the Word of
God.

"And seeing the multitude He went up into a mountain: and when He was set down His disciples
came unto Him and He opened His mouth and taught them." The Lord "went up." This is
significant of His office. He is the King on His throne, as it were; the Law- giver revealing the
righteousness of His kingdom. He begins with blessing; blessing upon the "heirs" of promise.
There are nine of these beatitudes, as they are called. The first four are distinguished from the
others by the fact that they show the heart set upon the kingdom itself, therefore governed by the
unseen, while yet in the midst of that in the world which is its moral opposite. The next three show
the positive energy and activity of such a heart in unceasing conflict with that which opposes it.
First and therefore of chief importance here, we have "Blessed are the poor in spirit." This is in
contrast with natural poverty, yet like it, in respect to its own sphere. This poverty of spirit is but
the negative side of faith, the "being nothing," as Paul expresses it; but not yet "possessing all
things." While it is not the perfect experience, still there is power in it as deliverance from this
world of show and vanity. The soul's bonds are loosed, it can move and make progress: therefore
such are blessed by the assurance from the Lord Himself, that "theirs is the kingdom of heaven."
The second blessing is for those who mourn,” not because of personal sin, but because like the
Lord Himself, they judge the ruin that is everywhere manifest; and therefore the world is a
wilderness for them. They are alone; they long for the coming of the kingdom of God. And "they
shall be comforted," is the promise of Love. Their tears shall be wiped away with God's own
handkerchief; "and there shall be no more death, neither sorrow, nor crying, neither shall there be
any more pain;" for the former things will all pass away. And then the next blessing follows; these
"meek shall inherit the earth," for we must not forget that the King is occupied with the heirs of His
kingdom. These are the "meek" to whom He here refers; yet this is a characteristic of His people
of every age. Amid the lusts and strife of earth, they are quiet. They have ceased from their own
works and have entered into the haven of rest. They have taken the Shepherd's yoke upon them
and have learned of Him, therefore they have become "meek and lowly in heart." And in this
knowledge there is present blessing, "Ye shall find rest to your souls," as well as future reward.
The time when the "meek shall inherit the earth," is the day of the kingdom to which we are here
continually looking forward. This will indeed be a wonderful time in the history of this world where
strife and greed for gain has held sway for ages and the survival of the fittest has been the rule, to
behold the meek at the head of affairs. The tables will indeed be turned when righteousness shall
reign.



"Blessed are they who hunger and thirst after righteousness," not merely for their own individual
supply, but craving for righteousness to be manifested in the earth. And "they shall be filled," for
"a King shall reign in righteousness." It is still the kingdom aspect toward which we are looking.
The King will come and put down all present "rule, authority and power," and "satisfy the longing
soul, and fill the hungry soul with goodness."

The next three beatitudes relate to that in which the children of God show forth distinctly their
divine origin. The merciful, the pure in heart, the peacemakers, all manifest the character of God
as Light and Love. It is directly said of the "peacemakers," that they "shall be called the children
of God"- recognized in their relation to Him; and the pure in heart shall see God. Christ Himself
was the full expression of these positive elements. He combined and manifested them all. As the
pure in heart, He was in a world of corruption which was opposed to Him, where He showed
Himself merciful to His murderers; constituting Himself the Peacemaker, having "made peace by
the blood of His cross." His kingdom is founded in peace; therefore its heirs must be in harmony.
The last two beatitudes connected with character are followed by promises of encouragement to
those of the above folk, who are suffering from the consequent opposition of the world. For the
world is in opposition to God, as the cross has proved; therefore its enmity is revealed against all
those who resemble Him or remind them of Him. It may be disguised as at the present time; and
also those who exhibit it may be unconscious of what they are doing (because of the
deceitfulness of the human heart) but the animus is there nevertheless as we continually prove
when we move on in the perfect will of God.

The persecution to which the Lord alludes, may be of two kinds, namely for righteousness sake
and for His sake. In the first case, it is in consequence of the character we exhibit; and it is
noticeable that the persecution entailed is represented as less violent and radical than in the
latter; accordingly the blessing pronounced is also greater. The explanation of this is that with
righteous conduct there is often linked no open testimony to call forth or stir up the persecution;
and if the blameless character makes no claim whatever upon the beholder, it may not only be
admitted, but approved and admired. But there is quite another turn when this righteous character
opposes itself against the unrighteous, and interferes with his pleasure or profit; then there is a
change indeed; the persecution is soon manifested. But suffering for Christ's sake is suffering as
Christ and has a corresponding reward--"Blessed are ye when men shall revile you, and
persecute you and say all manner of evil against you, falsely, for my sake. Rejoice and be
exceeding glad; for great is your reward in heaven." The reference to a "reward in heaven," may
appear somewhat puzzling where we admit that He is talking to His Jewish people and of the
kingdom on earth. But these Millennial blessings being postponed because of their unbelief,
belong to a remnant of the nation in the future, who will be brought to God in a time of tribulation
such as never has been known, many of whom will be persecuted unto death. But they will be
raised from the dead and receive glorified bodies 1000 years before the rest of the house of Israel
will receive glorified bodies. John saw "the souls of them that were beheaded for their witness to
Jesus and for the Word of God, which had not worshiped the beast, neither his image, neither
had received his mark upon their foreheads or in their hands and they lived and reigned with
Christ a thousand years"-Rev. 20.

But besides this and apart from martyrdom, there will also be a preserved remnant who, passing
thru this time of trial, will have a special blessing and a peculiar protection; "And to the woman
was given two wings of a great eagle that she might fly into the wilderness, into her place, where
she is nourished for a time, and times and half a time from the face of the serpent."- Rev. 12.
Such treatment at the world's hands only manifests the place, privilege and responsibility before
the Lord of those who suffer this two-fold rejection. First, "ye are the salt of the earth." Salt is that
which resists corruption there being in it also a permeating quality which diffuses itself
unmistakeably with whatever it is mixed. It influences everything, being the suited image of
aggressive personality. Mere passivity is in fact inconsistent with righteousness. We are either for
or against the world. We cannot be neutral; for if salt have lost its savor wherewith shall it be
salted? If it has lost the one quality that made it effectual, it is of no use whatever. Therefore our
witness of Christ, whether in word or deed is always effective. Our presence is really felt, our
influence clearly recognized; for the world is permeated and seasoned with the testimony of
Christ, hence preserved from utter corruption. And this leads on to the next thing which is the
place of such testimony.



"Ye are the light of the world. A city that is set on a hill cannot be hid. Neither do men light a
candle and put it under a bushel, but on a candlestick and it giveth light unto all that are in the
house." Then because He adds, "Let your light so shine before men that they may see your good
works and glorify your Father which is in heaven," many confuse the light with the good works,
which is unfortunate. These are entirely distinct, yet dependent upon one another; for instance
there can be no testimony for Christ without light, yet at the same time, if there be light there must
be some testimony --the lips must speak. But we must put first things first. "The life which is the
light of men," will bring forth good works that will glorify the Father. Christ Himself is the Light that
is come into the world, and if men love darkness it is "because their deeds are evil," as He
Himself assures. We let our light shine when we confess Him boldly without fear or favor. The
lamp is not to be hidden under the bushel of commerce, that is for business reasons of gain or
self-interest, but it is to be set up on high, that the whole house may get the benefit of the light,
And then there will be "good works," indeed.

Israel, the kingdom people, will occupy, in the purpose of God, the high place, the holy city
Jerusalem which is situated upon the hill of Zion. They are the true heirs to which He here refers.
Their light will shine, undimmed in lustre, throughout the world during the Millennial age; and to
this even the physical things in nature will respond, for the sun will shine seven times brighter
than now.

The Prophet of the New Age Second Part of Sermon

"Think not that | am come to destroy the law or the prophets; | am not come to destroy but to
fulfill." We have now before us a new and distinct section of the discourse on the mount. Christ
here emphasizes His place as the Greater than Moses the lawgiver of the Old Testament fame.
He confirms, expounds and reveals the spirituality of the law, while at the same time, He adds to
and amplifies it. Furthermore He does not hesitate to put His own interpretation upon that which
was spoken by them of old time: "for the law made nothing perfect,” and tho' Moses for
thehardness of their hearts may concede some points, He, because of the greater light now
shining, emphasizes the fulfillment of every jot and tittle of the law. Therefore at the outset He
affirms in the most positive manner, the authority of the "Law;" but here we must consider to what
this applies; for many and grave mistakes in theology have arisen from failure at this point. "The
Law and the Prophets" were the recognized name for the Old Testament Scriptures as a whole.
They related especially to the past dispensation. "The law and the prophets were until John; since
that time the Kingdom of God is preached." Thus it could be said that they had now passed away,
for as the sole and governing truth, they as John, had fulfilled their course. They were only the
preparation for something better and higher; tho' necessarily bearing witness to, and establishing
that which they anticipated. For no truth can, in the fullest sense, vanish away, tho' it may, as in
the present instance, be superseded by a fuller revelation.

Hence, Christ insists that He did not come to destroy the law and the prophets: rather He came to
substantiate and fulfill them. He was the embodiment of that of which they were but the shadow;
therefore they are perpetuated and eternalized in Him who was "the Word made flesh."” As was
intimated, the Lord is talking to Jews and in their relation to Himself as the Lawgiver of His own
kingdom. He is assuring them that He is not doing away with the righteousness which the law
demanded, rather He insists upon a greater righteousness than that of which the scribes and
Pharisees boasted. The latter were extremely zealous for the external. The Lord proceeds to
develop the inward righteousness which He requires, as in contrast to theirs which was outward.
He emphasizes the second table of the law rather than the first, because man's conscience is
more accessible on this side. The old creation are rarely concerned with their attitude toward
God, while sometimes very sensitive about their conduct toward their fellow man. He shows the
bearing of the law upon the heart of man, as well as upon his hand. There- fore He takes the sixth
commandment first, to illustrate the righteousness which He proclaims. Not only is the man guilty
who kills his brother, according to the new Law- giver's standard; but he who is simply angry with
his brother. And tho' he does him no injury whatever, yet he is liable to judgment; while causeless
cursing and railing, of which all men are more or less prone, will not be tolerated during His
righteous reign, He assures them.

This was intended to impress the hearers, which no doubt it did, as to the impossibility of any
mere human righteousness being acceptable to God. The very best gifts that they could offer
were defiled with their sinful hands. The Lord is teaching that the law is spiritual, and in this



manner it applies to us today. How can we enjoy fellowship with God when we have injured our
brother and never have made any amends for the evil? We little realize how much we lose of the
joy of salvation because of an unjudged condition of soul. The people Jesus was addressing were
going on with the law, not understanding its requirements, nor their own inability to fulfill its
demands. He exhorts them, saying, "Agree with thine adversary quickly while thou art in the way
with him, lest at any time the adversary deliver thee to the judge, etc." They did not know that
Moses in whom they trusted was their greatest adversary. He brought them to judgment unless
they agreed with him quickly, acknowledging their bankrupt condition and availing themselves of
the mercy-seat which covered the tables of the law in the ark. There was absolutelv no hope for
them in Moses. "Do not think that | will accuse you," He said at another time. "There is one that
accuseth you, even Moses in whom you trust."-John 5:45

Then He proceeds to the seventh precept of the law to enforce the above lesson--that out of the
heart of man comes the positive transgression. For what was in the heart to do, even tho' the
external trespass was not committed, made the offender. The opportunity or courage to carry out
the desire might be lacking, this altered not the guilt; the sin was in the heart. Then He proceeds
to develop the teaching further upon this line. If the right eye offends, pluck it out, He urges; as
also the hand which causes the trouble is to be cut off. Oh, this is bringing up the standard
indeed. Moses could, and did lower it, because they were unable to bear it; but not so the new
Lawgiver. Hear the law then if you are going to keep it! It demands an absolute obedience even
unto death. For, say one would pluck out the sinning right eye, later, the one remaining might
offend, and it too would have to go; then the right foot and also the left foot, might bring a man
into sin, therefore each must be cut off. Hands likewise would follow and shortly there would be
nothing left to the sinner except the tongue to express his awful inward condition. Well having
amputated this organ, there would still remain the incorrigible heart, which could only be stilled of
its lusting, by death. What is the lesson? That which the Scriptures constantly affirm and man is
loath to believe--the total and eternal depravity of the old Adam. Have we ears? let us hear.

The King now takes up the question of marriage, and insists on the positive obedience to the
letter of the law, with but one exception, that of fornication, as a plea for divorce. Men have taken
this as their standard for the Christian upon the subject of divorce; but this is not its force here.
The Lawgiver is expounding the law to the Jew and the consequent result which it entails upon
the offender. . Israel herself is here personified as the wife who has committed fornication. Moses
allowed divorce on lesser ground; but not so this greater Lawgiver. He could only divorce His
people because of their faithlessness to Him.

He further shows the cause of this departure in heart of Israel from Jehovah. She had made
vows, promised, as many wives do, to love and obey her Husband; but because of the weakness
of the flesh had been unable to perform those vows. Therefore the Lord now urges the people to
make no more vows; for these only express self-sufficiency and self-control of which they had
indeed proved their woeful lack. "Swear not at all," He exhorts. "But let your words be yea, yea,
nay, nay, for whatsoever is more than these cometh of evil." They who cannot make one hair
white or black, that is change their natural condition one iota, should not make resolutions. Rather
they should own up to the weakness of the flesh and depend upon the Omnipotence of Jehovah,
is the teaching that He is enforcing as to His kingdom. But its principles are in force for us today
also; the safe place is lying low at Jesus' feet. God has sworn to Israel, as well as to us, that He
Himself has undertaken the case of man, and His oath is sufficient. We have only to abide in His
love and depend upon His faithfulness.

The Lord proceeds with His "sermon" which is indeed a masterpiece as to diction and exposition.
Whence knows this Man letters? asks the Jew. Ah! He attended the Highest School in the
universe, studied at the court of heaven, the Father Himself being His Teacher, and He became
learned in more than all the wisdom of the Egyptians. Hear the Master: "Ye have heard that it
hath been said, An eye for an eye and a tooth for a tooth; but | say unto you, That ye resist not
evil; but whosoever shall smite thee on the right cheek turn to him the other also.”

He now contrasts law with grace and emphasizes the difference between them. He is still
teaching the principles which will rule in His kingdom. All men will then dwell in peace and
harmony, gracious, long suffering and merciful. But today while we may have the spirit of such
non-resistanse of evil, yet the actual practice of these admonitions is not possible because of the
evil in the world. Yet we are not to be overcome of the evil, but to overcome it with good. We are



not only to yield, but to show readiness to do more. We are under a heavenly government which
is abundantly able to provide for any loss that we may sustain because of our giving up our own
rights, as people express it. Therefore we need not advocate our own cause or take up arms to
defend ourselves. The Lord Himself will attend to this matter for us. And we are partakers of such
an abundant portion that we are exhorted to abundantly "give to him that asketh, and from him
that would borrow of thee, turn not away."

And while all this needs wisdom in exercise, the latter will be forth-coming in the love, divine,
discerning love, upon which we may draw. And to this the Lord now proceeds -- "Love your
enemies, bless them that curse you, do good to them that hate you, and pray for them which
despitefully use you and persecute you," says the New Lawgiver, the Prophet of the Grace
dispensation. Hard work indeed and impossible to the flesh; but He who commands has in
Himself the enabling, for God manifests every day such love to His creatures, tho' men take His
benefits as a matter of course. He blesses them that curse Him, does good to them that hate
Him; and He has set before us, in the person of His Son the most wonderful example of His
infinite compassion. He took this place as lover of His enemies, and poured out not only His
heart's love upon them, but His heart's blood as well. He actually fulfilled, as a man, that which
seems impossible for even God. And His love is our enabling and will also be Israel's enabling
when their day has dawned.

And He adds, "That ye may be the sons of your Father which is in heaven."” The Son encourages
His disciples to apprehend and accept the place of sonship, thereby manifesting the character in
harmony with such profession. For those whose Father is in heaven nothing can be permitted but
heavenly perfection; and the fact that this is repeated in the last verse, "Be ye therefore perfect
even as your Father which is in heaven is perfect," proves that the emphasis is upon the
heavenly life, the new birth, which alone qualifies and enables us to act like our Father in loving
the unthankful and the evil.

Our Life Under God's Eye

Third Part of Sermon

"Take heed that you do not your righteousness before men, to be seen of them; otherwise ye
have no reward of your Father which is in heaven."- Chaps. 6 and 7.

In this third section, the Law-giver emphasizes the "righteous acts" of the heirs of His Kingdom.
The word translated "alms," in the first verse, should be "righteousness," as see Revised Version.
In the following verses, the word "alms" is correct. The Lord is "laying down the law" in more ways
than one, we might say. Observe the frequent occurrence of the word "Father" in this third part,
three being the number of manifestation, which fully justifies its symbolic meaning; for it brings us
into His presence where we live and act in full view of His all-searching gaze.

In the first eighteen verses we have these righteous acts expressed in three different ways; alms-
giving, prayer and fasting. And these embrace all the duties, or privileges rather, of our religious
life in its every aspect, manward, Godward and selfward. He commences with the righteousness
toward our fellowman-almsgiving; for it is more manifest and most popular. The natural man
judges according to our acts manward. Their estimate of our religious status is according to the
giving of our substance to benefit mankind. As to whether it is according to the mind or will of
God, they do not consider of any moment whatever. But this is of supreme importance, as the
Great Prophet of the New Testament instructs. The motive for giving is the supreme test. Is it to
be seen of men? God looks upon the heart, not on the alms we give. If we sound a trumpet, "as
the hypocrites do," that is, "blow" about our good works, etc., that we may be popular and praised
of men; verily, He assures us, we shall have the reward that we desired; but this is all that we
shall have.

While on the other hand, if we do good, that is give alms, and make no boast whatever, but "give
as unto the Lord and not unto men the Father which seeth in secret shall reward us openly." And
who can measure this recompense? The next expression of the righteousness demanded by the
new Lawgiver is that of prayer - our privilege Godward. Prayer emphasizes the need of the
creature. It is utterly inconsistent with any expression of pride or self-will. And yet these two
incompatible things are here joined together. We can hardly imagine it possible that any one
should pray to God, in order to be seen of men. "As the hypocrites do," says the Lord; yet He
does not so characterize His people tho' they too in public utterance, may be conscious of, and
therefore influenced by the presence of men, because they have not yet learned the way of



mastery over the self-life. It is certainly a wonderful victory when we are enabled to pray as tho'
we were alone with God even when we are in the meeting house. But this only comes thru the
enduement of the Holy Spirit.

The Pattern Prayer.

The Lord now follows His instruction on this subject with a model or pattern prayer. The divine
principles of the dependent life are herein embodied. It contains the whole essence of prayer for
all time and for all people. It deserves a careful study in detail. It is in two parts. The first refers to
God and His glory; the second to man and his needs; thus teaching us that in divinely indited
prayer the Father's interests are paramount. This is a family prayer. It commences with calling on
God as "Our Father," and therefore the basis of it is relationship. The believer is a child of God
thru the new birth hence to such, God is more than simply the Creator, who brought a universe
into being by His Word, and established laws for its government. He is more than a Sovereign,
more than a Law-maker, determining the future by His immutable Word. He is the Father of a
great family for whom this very universe with its great laws enists. He is therefore the responsible
party, which the very act of prayer assures. He has the affections of a Father toward all those
who believe in Jesus Christ.

Therefore at the outset we learn that prayer is the petition of a child to an all-wise, all-loving and
all-powerful Father, God; the cry to One who hears and answers prayer. And this Father is in
heaven. He is a "heavenly," and hence, a "spiritual" Father in contrast to our father in the flesh.
He is the Father of a new creation, having no fellowship with the flesh, the old Adam, neither
under any obligation to hear its cry. This ends the salutation.

"Hallowed be thy Name," is the first thing in order as to the petition proper. That is, praise is the
first principle of prayer; not just repeating the above phrase as a parrot; but the very essence of
prayer is a "praiseful” spirit, the heart bubbling up with worship and adoration to our Father and
God.

"Thy Kingdom come," is the first real petition. It betokens a "longing" spirit, desiring the coming of
Christ who will Himself introduce His Kingdom. The world can never have the latter, regardless of
all the dreams concerning the coming League of Nations, without the Personal Christ Himself. He
must be present to superintend the affairs of God's government. He is the very life of the
Kingdom, as well as the life of the world.

"Thy will be done, as in heaven so on earth," will then follow as a matter of course. God will then,
for the first time since the fall, have His perfect way in the earth. His creatures will delight to do
His will when His Kingdom is come, but it will be as "new creatures," born of God thru Jesus
Christ. This petition assures of an "obedient spirit." It is the outflow of a heart that is itself
surrendered to all of the will of God. Such obedience is the essence of the prayer that prevails.
We desire to witness the sovereignty of God in the earth. We cry for a perfect obedience even the
obedience that prevails in heaven, every high thing brought down under the sway of God's
government, yielding to His authority. This will commence to be fulfilled in the Millennium when "a
king shall reign in righteousness," but will not be consummated in all the earth until the Eternal
Day has dawned. We are enjoying our Millennium today when Christ the King is reigning on the
throne of our hearts and the will of God is being done in us and by us. This ends the first section
of the prayer. The petitions following are of a personal character.

"Give us this day our daily bread," is the beginning of our side of the great prayer. It speaks of a
"dependent" spirit, a hand-to-mouth experience which the flesh always abominates, but which is
unspeakable delight to the spiritual child; for it brings God upon the scene. It is from His hand to
our mouth, as one has aptly expressed it. The bread is simply the statement of a "daily" need. It
means we are to bring everything to the notice of our heavenly Father, all the needs, little as well
as big needs. He is able for all of them, as faith gladly owns.

"And forgive us our sins, for we also forgive every one that is indebted to us." This expresses a
"gracious" spirit. A life of faith, emphasized by dependence upon God, is entirely inconsistent with
an unforgiving spirit. When we are conscious of our frail needy condition, an earthen vessel,
fragile and cumbered with infirmity, we are only too willing to forgive anyone who asks us, tho' he
may have injured us deeply. But we cannot voice our forgiveness until he asks us, and neither
can God, for His grace is only manifested to those who request forgiveness. When folks justify
themselves in their wilfulness, the Lord just lets them alone, and we do likewise. But when any
one asks forgiveness, we are to show grace and quickly respond, assuring them that they are



forgiven, even as God has forgiven us.

"And lead us not into temptation,” tells of a "trustful” spirit. It is the only negative petition. Its very
essence is a sense of frailty, coupled with a realization of the danger which surrounds our
pathway because of our knowledge of the enmity of Satan. The temptations here refer primarily to
the afflictions and persecutions which are the portion of the just and which God allows; for they
work good to them who are exercised thereby. But we are not to pray for them as this betokens
sufficiency and strength, not weakness and need. "But deliver us from evil," is the positive side to
the foregoing. We want not only a negative keeping out of, but a positive deliverance from the
evil. And this evil is not only from without, but from within. Satan is a most powerful enemy, and
he can most woefully afflict us; but the evil that is within ourselves, ("for in our flesh dwells no
good thing") is more to be dreaded; for only thru this can Satan have any advantage over us.
Therefore our faith must take sides with God against it before we will have positive victory.

"For thine is the kingdom, the power and the glory forever, Amen," emphasizes the whole
purpose of prayer. It acknowledges the sovereignty of the Creator over the creature which He has
made, for He is sovereign in authority, in power, in glory. Thus this sublime pattern of prayer ends
with God in His place on the throne and man in his place in the dust.

Then He adds the following as part of the above: "If you forgive men their trespasses your
heavenly Father will also forgive you," which emphasizes the tender gracious spirit which is the
very essence of the Christ Himself. The Lord is certainly not teaching here that sins are only
remitted from time to time in answer to prayer; tho' some would so argue who are ignorant of their
security and settled acceptance in Christ, which the Gospel of grace proclaims. But when we
realize that it is the Father's forgiveness, of which Christ is speaking, the interpretation is plain.
When it is a question of God and His creatures then it is the blood alone which atones for all sin
and all those are forever shielded from wrath, who are sheltered by its power; but thus they are
brought under the government of their Father. They are in His family and He takes notice of the
children's conduct, because they are such, and He loves them. A cutting off of His fellowship and
a chastening for restoration are the consequences of the children's trespasses of which they do
not repent, as is plainly evident when one does not forgive his brother. For a hard unforgiving
spirit is not in harmony with God, whose nature is love, and therefore cannot enjoy communion
with Him.

Then we have the third application of these righteous acts of the heirs of the Kingdom: the self-
ward aspect, that of fasting. The Lord again connects the negative with the positive exhortation -
"Be not as the hypocrite," when you fast, He exhorts. For fasting with the nation had become an
empty form, made to accredit self instead of denying it. It made the man prominent instead of
setting him aside altogether. But Christ rebukes all asceticism and formalism in His teaching here.
Fasting is to be in the presence of God, in the sanctuary, before "thy Father which is in secret;"
but thy reward shall not be in secret, but "openly." And fasting is not simply a refusal of food: it
has a much wider application. It applies to the whole of our three-fold being, spirit, soul and body:
and is therefore a wholesale denial of self, with all its desires. But Christ is not here giving
directions as to the practice of fasting; for this we must go elsewhere; but He is insisting upon the
relation of the heirs of His Kingdom, to the Father and His government.

Our Heavenly Life Before Men

Fourth Part of Sermon

We now have come to another distinct portion of the sermon which we are studying. We have
had the part unfolded which applies to the life lived in the sanctuary, the Leviticus part, and now
we pass out to meet the temptations of the world. And it is interesting to note, that this is the
fourth book of Moses; for as the children of Israel carried their sanctuary with them, in their
journey thru the wilderness, so do we, and thus we are empowered to fulfill all these admonitions.
And we need this enabling power whether we apply these words to a Jewish remnant in view of
Millennial blessings, or to the Church of our day, for the allurements of the world and the love of
money exert the same influence in every age and over all people.

The Great Lawgiver's exhortation as regards money is plain and specific: no one needs to have
any doubt regarding this subject. He says, "Lay not up for yourselves treasures upon earth where
moth and rust doth corrupt and where thieves break thru and steal." All earthly treasures are for
ourselves, He assures. And as heaven is our home and this is simply a country thru which we are
passing we are certainly fools if we lay up our treasures here, in a place which we have to leave



and where nothing is stable or eternal. "For where your treasure is," note the positive statement,
"there will your heart be also." We are not allowed to deceive ourselves with the easy assurance
that our hearts are not engaged with what we are accumulating, for He says that "our heart is
where our treasure is." And if we are not interested in it, as some will insist, why then bother to
accumulate? It is only a crazy man who would waste time and energy in piling up a heap of
rubbish, just for the pleasure of seeing it burn; and yet believers are continually doing this very
thing. We have the privilege today of changing worthless paper into good security and yet how
slow we are to avail ourselves of the opportunity. And this treasure in heaven has seductive
influence: it will keep the spirit in undisturbed serenity, safe from all alarms and the feet running in
the way of the heart. And this alone enables for singleness of heart which really refers to purpose
of heart. To the one whose heart is in heaven; there is no confusion of mind, no distraction of
vision, no unsteadiness of aim, no uncertainty of path.

"The lamp of the body is the eye: if therefore thine eye be single, thy whole body shall he full of
light." The eye is not the light, but the "lamp of the body," as the Greek reads. It is the receptacle
of light. The light comes from elsewhere, for the eye does not create the light, but only receives it:
therefore to apply the illustration we would say that the light comes from the Word, as lit up by the
Holy Spirit; but there must be spiritual reception, as well as capacity of reception, which is found
in the heart and its condition. When the heart is occupied with things above, the eye is single and
transparent. God, who is Light, is clearly visible to faith and in His light we see light. Then the
effect of this is manifest, the whole body is full of light, hands and feet both move at His bidding;
work and walk are clearly in His will. But if the eye be evil, the very light may be the means of
blinding men to the truth and how great the resulting darkness, only God can tell.

And now He goes further on this line and personifies money as an idol and sets it over, as a rival,
against God. Separate interests distract and divide the heart. "God and mammon" (the treasures
on earth) each claim the man in ways which are incompatible with one another. The service for
God of such a one, manifest on every hand, is but a form. He who serves mammon cannot serve
God. He who is a friend of the world is an enemy of God and he who cleaves to God will despise
all that the world has to offer and vice versa.

But some one may say, There are necessities which demand our attention and from which we
cannot escape. What are we to do in these cases? Well the Great Law-Giver has forgotten
nothing. He passed this way Himself: therefore He knows all the distractions and duties from
which one would gladly escape, if it were possible. And furthermore He knows of a Remedy for all
the cares of the way--a Sanctuary which ever stands open, one returning place which faith may
always find--the knowledge of a Father's love and over- sight, of which even the least of His
creatures preach continually. He feeds the sparrows and are we not of far more value? Why the
life that we possess is a treasure so great, that the food that we eat or the raiment which we wear
is as nothing. Our very weakness ought to teach us that we need the Father to look after us, for
with all our anxiety we cannot "add one cubit to our stature; and if we are dependent for our
natural growth on the will and power of the Creator, why not leave all things to Him, little as well
as big?

"Consider the lilles," He urges, as an example for our weak and wavering faith. They do not
endeavour to grow, nor try to clothe themselves with beauty, and yet they are arrayed with glory
and splendor greater than that of Solomon. What a rebuke to all the carnal endeavorsand self-
effort of man! And then He asks, "if God so clothe the grass of the field which today is, and
tomorrow is cast into the oven, will He not clothe you, O ye of little faith?" we who are to abide
forever.

Then He appeals to them as to whether the fact of the Father's presence with them counts for
anything or not. The Gentiles who know not God seek after food and raiment and the Father
knows that we, as well as they, have need of these things. He will attend to our earthly
necessities if we will set our hearts on His heavenly things. What a glorious change; we take an
interest in His things, He assumes the care of ours. Seeking first His Kingdom and His
righteousness, He adds all these earthly necessities to us.

Finally He gives the remedy for the exclusion of almost all care, for the greater part of it is
borrowed. How very much of the burden which we carry, really belongs to tomorrow and why
should we steal it and worry today? Each day will have its own sufficient evil for which there is
sufficient grace but we have no promise of grace for borrowed trouble and thus have to bear it



alone. We really have not the Lord before our eyes when we are troubling and calculating about
the future, laying up money for a rainy day, insuring our lives that we may have proper burials,
making provisions for our old age, etc.; this is all plainly unbelief. "Be not careful for the morrow,
for the morrow will take care of itself; sufficient unto the day is the evil thereof." This expresses
the faith life, of which the history of the children of Israel in the wilderness is a most wonderful and
instructive illustration. They were absolutely shut up to God's care and provision for them, no
food, no physicians, no dry goods, nor wet goods could be found there; but God was all and in all.
Scriptural Judgment

Fifth Part of Sermon

"Judge not, that ye be not judged; for with what judgment ye judge, ye shall be judged, and with
what measure ye mete it shall he measured to you again." With the above quotation we have the
introduction to the fifth section of the Sermon. And in keeping with its numerical signification the
lessons are all of divine government thus corresponding with the fifth book of Moses, that of
Deuteronomy. At the outset we are informed that we are subjects, not rulers today in the Kingdom
of God; therefore we are warned to keep off the judgment seat. This is the Lord's seat, and if
personal feeling or interests are not dominating, we will always own His Lordship and allow Him
to exercise His own prerogative as Judge; for when we are seeking our own things, we are totally
unable to judge righteous judgment, for we are then judges in our own case and this no law of the
land will permit, and no sober, sane mind tolerate.

"Judge not, that ye be not judged," is a favorite Scripture of the old man. He likes to throw it in the
face of all those who are seeking the good of the people and endeavoring to undeceive them. We
are not to judge, they argue, whether the doctrine is right or wrong; we are not to judge, they
insist, whether the preachers are true or false; but this is not the teaching of the Great Teacher.
No indeed; the Scriptures are unmistaksbly plain in this regard. We are not to judge harshly, or as
we intimated, in our own behalf as seeing only our own side of things: for the judgment we mete
to others, the rule by which we measure, whether of law or of grace, is the rule which the Judge
will use in His dealing with us. The old creation are not fit to judge; they always behold the mote
in their brother's eye, tho' never considering the beam in their own eye. They are always on the
lookout, seeing their brother's mistakes and failings, too busy to note their own much greater
ones. There may be big failures (as God judges) in their own experience, but they pass over them
while indulging in all manner of criticism and harsh judgment regarding some little, trivial offense
of their brother's; but the Lord is Judge, and He will reward according to every man's deserving.
He sees all things, the beam as well as the mote, and His judgment will be just, we may rest
assured of this fact. How good for us when we "judge righteous judgment," the first necessity of
which is to judge the whole old creation, according to the verdict rendered by God. He judged him
according to the law, which convicted, condemned and then executed him on the cross.

And when we thus reckon, we "cast out the beam out of our own eye" and begin to see clearly
that the trouble was with us, more than with our brother. And it is then when our judgment is
tempered with mercy, for we realize the weakness and frailty of men: and that when we are
judging others we are really judging ourselves, for as the apostle Paul assures, in his arraignment
of the whole human race, that we all do the same things.-Rom. 2.

But there is the other danger the opposite extreme; to be lax and tolerant of evil. Because of the
one-sidedness of our character we are prone to swing the pendulum too far in the other direction
and fail to judge where it is necessary, therefore the following words of the wise Law-Giver. "Give
not that which is holy to the dogs, neither cast ye your pearls before swine, lest they trample them
under their feet and rend you." We fail to discern who are "swine" and who are "dogs," because of
the lack of spirituality among us. Christendom has woefully failed in this respect and is "rent and
torn" in consequence. Unregenerated men are admitted to the fellowship of the Church. In the
beginning of this age we have a sample, in the case of Ananias and Sapphira, of the spiritual
judgment which befell these self-joiners, these unholy ones, dogs and swine as Christ styles
them: but now the holy things the treasures of truth are spread out before them and they trample
them under their feet by their unbelief. The Glad Tidings which makes men free is held merely as
a theory or as a doctrine of their church and consequently discord and division are the result of
this neglect of true spiritual judgment. And there is no excuse for the failure. The Lord is always
ready and willing to supply all the necessary wisdom and discernment to all the members of His
body, the Church, at any time, as the next words indicate.



Scriptural Prayer

"Ask, and it shall be given you; seek, and ye shall find; knock, and it shall be opened unto you."
Men write essays (yes, of books there is no end,) on the subject of prayer; how to pray, when to
pray, for what to pray, etc. We are taught in some of these learned digests that there is a secret in
prevailing prayer, and we must learn the secret: but the Great Prophet of the new dispensation
does not so teach. He tells us the secret of the effectual Prayer is to ask and believe. And the
way to learn to pray is to get down and pray. One may have a most beautiful theory about prayer,
but this will never bring the answer to a need. The simplicity of prayer as taught by Jesus, is
wonderful. If any one has a need he is encouraged to come and ask; and further he is advised to
become insistent upon getting the answer: discouragement or vacillation has no place in the
effectual prayer. The first request must be followed with persevering seeking, and finally a
knocking may be necessary: but the answer to the prayer of faith is sure. God is more faithful and
more kind than an earthly father and the latter does not give a stone for bread, nor a serpent for
fish. The emphasis is upon the definite answer to prayer: we get what we ask, sometimes not just
when we ask, but maybe later, after we seek awhile and our faith is perfected; when we, like
Jacab, cling to Him in our weakness, and refuse to let Him go except He gives the answer.

The Lord here reveals the Father as the ready and bountiful Giver, whose storehouse of mercy
cannot be exhausted. There is no limit put upon our asking, except the limit of our little faith, tho'
He does guard the door of grace with the sole condition that the gift requested be good. But
otherwise what a door of infinite possibiilties is opened unto us. What a royal invitation to enter in
and enjoy the riches of the Father's house. And the connection of the above with the following
practical admonition is easily seen. If we realize the bounty of God, of which He has been
speaking, we will practise the same lavish giving toward others; we will not only give to them as
they have given to us, but the measure of our conduct will be according to God's grace to us.
"Our heart will be enlarged" toward all men, even as Paul's, who exclaimed, "Ye are not
straightened in us," or there is no narrowness in our love to you, but ye are narrow in your own
feelings.-2 Cor. 6:11,12. Our character will be formed by constantly beholding, and living in the
enjoyment of the riches of God's grace, therefore the practical conduct in harmony therewith will
follow. And He further adds, "This is the law and the prophets.” He is saying by this last phrase
that the dispensation of grace, which He is now introducing, is in harmony with all that preceded.
God is the same and His ways as His principles are unchanged. He is always aiming at the same
results and while the means may vary with each step of progress, yet the end is that with which
He is concerned. And the righteousness which the law de- manded from man, grace bestowes
upon him and God is satisfied

The Way of Salvation

Then He solemnly exhorts them to "enter into life thru the strait gate." Some have found this very
difficult of interpretation; but it simply further emphasizes what He has been teaching --the grace
way. It is the "strait-gate;" no half-way keeping of the law will go in thereat. The "gate" calls for
righteousness, therefore it is "strait;" the "way" calls for absolute holiness therefore it is "narrow,"
but grace enables for all the requirements. The further information regarding the "broad gate"
which leads to destruction, teaches that the multitude of "ways" cf self-effort or law are in contrast
to the one "way" of grace. He informs us that there are but two religions or ways of salvation in
the world, regardless of the multitude of sects and divisions; the one is the way of law, the other
of grace; the one is to "do," the other is to "take."” And we would suppose all main would choose
the latter in preference to the former; but alas the opposite is the case as we learn here. The way
of self-effort leads to destruction; it is a "broad way." It includes the Jew as well as the Catholic,
the Mormon, the Russelite, the Seventh Day Adventist, the Mohammedan, etc. The mass of
humanity are treading this broad road. It appeals to the reason, the logic of the natural man. It is
the "way" which Proverbs tell us "seemeth right unto a man, but the end thereof are ways of
death." It is a religious way, as a little consideration will show, for no one expects, no matter
however careless he may be, the way of vice to lead to heaven.

But the real question is of "finding" the way of life. It appears to be hidden, and so it is, from the
wise and prudent, but not shut; they only mistake the way of destruction for the way of life, for
"few there be that find it." The many miss the way, not because the terms are hard, but because
they themselves are, as they think, good, moral and upright, and do not, need the grace of God
which has provided the way of life, which is Christ Himself. "They being ignorant of God's



righteousness and going about to establish their own righteousness, have not submitted
themselves unto the righteousness of God; for Christ is the end of the law for righteousness to
every one that believeth."-Rom. 10:3,4. The gate of life is strait because there is one absolute
condition; self-righteousness must come down; we must come thru as a penitent, a suppliant;
depending upon the merits of another, for Christ is the only and all-sufficient Savior. Yet the
crowds will not come to Him "that they may have life;" and Grace can make no other terms with
man; for he has been proved by the law and found wanting.

The warning which follows regarding the "false prophets" plainly connects with the foregoing and
is certainly suggestive and timely for today when these ravening wolves are abounding. And the
special danger regarding them is that they are dressed in "sheep's clothing;" that is their outward
appearance and conduct are irreproachable. They look like sheep and act like sheep; but they
have the wolf nature, cruel, carnal, blood thirsty. And notice that they are called "false prophets,"
therefore they are religious men, preachers, teachers, ministers of righteousness apparently,
Satan's emmissaries sent out to defeat the purposes of God. He is too cunning and devilish to
send out vicious, irre- ligious men to commend his doctrines and lead the people astray. Why he
himself is transformed into an angel of light; therefore it is no marvel that "his ministers also are
transformed as the ministers of righteousness”-2 Cor. 11:14. But we are expected to discern
these evil workers and not be caught in their net of lies; their fruit is the sign of their nature:
whether sheep or wolf. "Ye shall know them by their fruits. Do men gather grapes of thorns or figs
of thistles?" They soon prove the source of their life; are they feeding and caring for the sheep, or
are they living off the sheep, fleecing instead of feeding them? Have they got the life, and the fruit
of the life that lives for others? We are therefore responsible to observe them. Figs and grapes
are for food; they are not gathered off a thistle or thorn-bush, type of the old creation, barren and
unfruitful; but grow on the fig tree and grape vine, type of the new creation, which brings forth
food for God and man. The old Adam is the corrupt tree that cannot bring forth good fruit; while
Christ is the good tree that cannot bring forth bad fruit. The one tree is the opposite of the other.
They are to be distinguished absolutely. Their fruit is their nature. The one tree (Adam) was hewn
down because it was not only useless, but positively injurious. John the Baptist, type of the
covenant of law, tells us the same truth. "And now also the axe is laid at the root of the trees;
therefore every tree which bringeth not forth good fruit is hewn down and cast into the fire."-Math.
3:10. The law is the axe which cut down the old man. He was found guilty and condemned to die.
But Christ stepped into his shoes and was cut down upon the cross; therefore the bad tree
(Adam) died in his Substitute. The "good tree" (Christ) arose out of the ruins of the old and will
never be hewn down. His fruit is perfect and cannot be marred or defiled. "Wherefore by their
fruit ye shall know them."

Then He continues and emphasizes His warning from this same subject, teaching its importance,
which we, in the end of the age, realize. For there is indeed reason today that we have our
senses exercised to discern and therefore become able to judge between the false and the true,
the evil and the good, the truth and the error; for the barren professor and his works abound on
every hand.

"Not every one that saith unto me, Lord, Lord, shall enter into the Kingdom of heaven; but he that
doeth the will of my Father which is in heaven." Men who are still of the old creation call Jesus
"Lord," but not in spirit or truth, for Paul assures us "that no one can call Jesus Lord but by the
Holy Ghost" (I Cor. 12:3), and this necessitates a new birth whereby we are enabled to do the will
of our heavenly Father. Many people say prayers and call Jesus "Lord" with their lips while their
heart is still in rebellion against God and therefore not in harmony with His will. And many today
are apparently serving Him in this condition; but in that coming day of manifestation empty
profession will not suffice. Even prophesying, the casting out of demons, performing miracles are
not the evidence of the new creation, for some of the preachers of reformation may perform these
apparent great works. Men may quit drinking, stealing and other wicked practices, at their
solicitation, rebuke or coercian; they may clean up their back tracks, "quit their meanness" and
after- wards live a good moral life as the world judges; but Jesus called such, "whited
sepulchres," for their changed habits are not the result of a changed nature. Therefore good
works are not a decisive proof of true discipleship; for the latter necessitates heart subjection,
otherwise the works will be lawlessness, or "will- worship" as Paul terms them.-Col. 2:23. A
yielded life which says "Yes" to all the will of God is the sure sign of a true disciple of Jesus. Such



Christians are real "yes" men.

Who Is Wise?

"Wherefore whosoever heareth these sayings of mine and doeth them, | will liken him unto a wise
man who built his house upon a rock." The True Preacher of righteousness now ends His great
Sermon with two contrasted illustrations: the one exhibits the dependent spirit who finds a stable,
steadfast anchorage, while the other depicts the independent soul who believes himself sufficient.
He pictures them both as the builder of a house--that which stands for his affections and rest,
yea, more, as viewed here, the place of shelter from the deluge, a refuge from the storm. And it is
the foundation which He emphasizes, for this is of paramount importance in building: get this firm
and stable and the rest is easy. But if the foundation is weak and tottering, no matter how solidly
the house is built, it will all fall with the foundation. Christ Himself is the Rock that abides the
tempest shock: all else whatever its nature, however otherwise substantial or suitable, is but
"sand." He who builds upon the Christ of the Scriptures, the One who died, was buried and rose
again, the Head of a new creation, his house will endure the storm. And none other foundation
can any man lay that will stand the judgment; for the old Adam building has already been
condemned and pronounced a ruin: tho' while the weather is fair, the latter building may appear
better, bigger and more attractive than the House on the Rock, but the man who trusts and leans
upon it, while he may enjoy a passing triumph, may even mock and sneer at the other building,
yet when the storm has passed there will be but one remaining. And it will be too late then for
some to remedy their foolishness, which the world called wisdom; for they will fall with their
house. Let us rejoice indeed if we are on the Rock Christ Jesus, building upon Him alone. Thus
the two Heads of the human race are presented here, side by side, at the close of this matchless
discourse on the mount; for all the truth which it contains is based upon, so to speak, and springs
from these two rep- resentative Men, Adam and Christ. The one has fallen; the other abides.
And the multitude were astonished at the doctrine, even as they are today, when these deep
things are unfolded. They found His manner and words of authority such a contrast to that of the
scribes, with their unreality, externalism and form, that they were amazed. It was the Voice of
authority which carried conviction, the Voice of the One greater than Moses, who had now
appeared, not only to take Moses seat, but to take His own seat, which was indeed higher than
that of the law-giver of the old covenant.

As we have intimated, the Sermon, falls easily, even as the book of Matthew into five principle
divisions, agreeing with the five books of Moses. We have the Genesis in the first part of chapter
five, the blessings upon the heirs of promise (vs. 1-17): while the Exodus comes in the latter half
of the chapter, the separation of the heirs from the world (vs. 18-48) : then the Leviticus section
begins with chapter six, the sanctuary part (vs. 19-34), while the Deutoronomic character of the
teaching is exhibited in chapter seven, which ends the second division of the book of Matthew.
The King has been introduced and His Kingdom announced: we are now to witness His work of
faith and His labor of love.

THE MINISTRY OF THE KING

Chapters 8 to 12

When He was come down from the mountain, great multitudes followed Him. And behold there
came a leper and worshipped Him, saying, Lord if Thou wilt, Thou canst make me clean."-Chap
8:1.

The ministry of Christ as the King commences with His coming down from His seat upon the
mountain, a hint of the humbling of Himself in His descent from heaven to serve the sinful and the
diseased. We have here also another dispensational lesson, with which these Gospel Records
abound. The healing of the leper by the touch of the King, who then sends him to witness to the
priest of the cleansing, is figurative of Christ's testimony to the nation, whom He must first serve.
Afterwards He heals the centurion's servant by His Word, not His touch, figuring the present
Gentile age when the King is absent. Later He enters Peter's house and finds the latter's mother-
in-law sick. He delivers her by a touch. She arises immediately, perfectly well. The touch assures
us that He is again present, as when He returns to the nation, whom He dearly loves: while the
healing of the sick of all kinds, with the reference to the mighty prophecy from Isaiah, tells us of
that Great Day of deliverance which is yet to come to this ruined devastated earth and its
inhabitants because of the obedience unto death of the Perfect Servant of Jehovah.

The cure of leprosy was unknown in Israel, even as is the case today; but the nation was taught



that God alone could and did deliver from this condition- Lev. 14. Because of its incurable nature
it is the fitting type of the irradicable evil of sin. And it was fitting that the King should commence
His ministry to men, with the healing of the leper. It loudly witnesses that He refuses to take the
Kingdom except as the Son of God; and this was the character in which He was first rejected by
the leaders of the people.

As was said, leprosy is incurable. It is a striking type of sin. It has five points of resemblance; first
in its subtile invasion, second in its certain spread, third in its contagious character, fourth in its
sundering of human relationships, and fifth in its exile from the congregation of the Lord. Man was
powerless in the presence of this malignant scourge, and the mere touch of a leper brought
defilement in Israel.

The law in Israel was very stringent regarding this dreaded malady. It showed no mercy whatever
to the victims of its ravages. It held out no hope of their recovery except in the mercy of God.
They were banished from the house of God and from the congregation of the upright and
condemned to isolation from family and friends. They were shut up to certain death unless God
intervened; hence they knew of their condition and they had to make themselves known as a
leper by calling, "Unclean, unclean," at the approach of any one, so that none might come in
contact with them. This was the effect of the law upon a leper in Israel-Lev. 13.

Do you not see the marvelous correspondence? Herein we are given a striking picture of the
results of the law upon the sinner. It manifests his condition; shows him up; points him out, not
only to himself, but to others. The law "makes the offense to abound," and "by the law is the
knowledge of sin:" but it offers no help for the sinner's woeful condition, nor any solution for his
problem. It condemns him to banishment from the house and family of God. He is helpless and
hopeless unless God have mercy. The law has none. It shuts man up to certain and eternal
death---"the wages of sin is death." Therefore there could not be found a more suitable case for
the beginning of Christ's ministry as King than the un- clean leper, who had come and
worshipped Him, saying, "Lord, if Thou wilt Thou canst make me clean." He acknowledged
Christ's power to heal, but doubted His willingness and His mercy. How perfect a picture of the
legal heart of the nation.

But the Lord would have none question His mercy. It is as great as His power. He does not
merely speak; but goes further. "He touches" the leper; the only Man who dared or could break
thru the barrier of the law and remove every taint of that which the law could brand, but could not
remedy. "l will: be thou cleansed," we hear Him say, and lo, the leprosy departs instantly. The
man is clean. But now He sends Him to the priest, representative of the law, that he may also
pronounce him clean; for only so could he be admitted into the congregation of the Lord. The law
had condemned and shut him out; therefore it must be satisfied and silenced by the One greater
than Moses, who is about to take the leper's place. Christ healed him in view of the cross upon
which He was to hang. The leper is counted dead. He died, as it were, in his Substitute; and the
new Man who has arisen in his stead the law pronounces clean----"no spot in him."

Then comes the healing of the centurian's servant, the Gentile, whose faith the King commended
as being greater than that of Israel. He is a most vivid contrast to the leper who doubted Christ's
mercy. The centurion, on the contrary, magnified it. He doubted neither the King's power nor His
willingness to heal. He had such confidence in His word and such a sense of his own
unworthiness, that he will not even request Him to come into his house. "Speak the word only and
my servant shall be healed," he cries. True humility believes God. So often when God's free
unconditional promises are proclaimed, we hear some one say, "O that is too much to believe. |
cannot take that. It is too much to say that | am as Christ. | am not worthy" etc. And generally
such saints think that they are very humble in talking in this manner, while the fact is just the
opposite. This is simply the unbelief of the old man who refuses the grace of God. He argues,
because of his own legal heart, that it is too much to expect that God should freely give us all
things---"bless us with every spiritual blessing in the heavenlies in Christ," irrespective of our
worth. But it is in Christ's worth that we are accepted and it is humility on our part gladly to take
God at His word, and get the benefit of His mercy, even as this dear centurion. While he
acknowledges that it is grace on Christ's part, that he is unworthy of the smallest favor, yet faith
so moves him that he promptly takes all that Christ wants to give. He sees Him as the King, the
One in authority, whom all things serve. Let Him speak the Word only and everything must do His
bidding. He, the soldier, is also under authority, that is he af- firms that he knows what it is to



obey orders and he also knows what it is to give orders, to exact obedience from others; therefore
he assures the lord that he believes that it is only necessary for Him to speak the Word of
command, and disease and pain must depart. He will not even ask Him to come into his house;
the King's word is sufficient. No marvel that the Lord eulogizes such faith, the faith of the Gentile
who did not have the light or the religious privileges of the chosen nation. It must have refreshed
the heart of the Lord in contrast with the doubting, formal, religious Pharisee. In him he saw an
ear- nest of the gathered multitudes of every nation, tongue and kindred, whom He has delivered
by His Word, from sin and its results, during this age. These, He says, who shall come from
opposite quarters of the earth, shall sit down with Abraham, Isaac and Jacob in the Kingdom of
heaven, while the "sons of the Kingdom," the claimants of that which they were now rejecting,
would be cast into outer darkness; for God, the Light, would be withdrawn from them. Then they,
Israel, would weep and wail in unavailing regret and anguish.

The third healing in this account has also, as we intimated, its figurative significance. The Lord
heals again by touch, as in the case of the leper. He enters the house of "Peter's wife's mother,"
who is lying sick of a fever and delivers, not by His Word, but by His presence. Natural
relationships are again owned, is the lesson here. The Lord will again take His place in the house
of Israel, when the fulness of the Gentiles has come in. He will return to the sphere of His old
relationship and bring healing to the nation, who is still beloved for the fathers' sake, even as
Peter's mother-in-law was healed for the Apostle's sake. The fever of restless longing, of
covetousness and passion in the nation, will be stilled by His presence. He will touch their hand
and the fever will leave them and they will arise in the power of a new life, to a new devotedness
and minister unto Him.

And this meaning is further emphasized by that which follows. "When the evening was come," the
end of the age typified, "they brought to Him many possessed with demons," etc. Israel's
restoration will certainly be the beginning of a great day for man. Satan will be cast out. His
tyranny over man will cease; his shackles will be loosed; the captives set free when the Deliverer
comes out of Zion. And all this will come to pass because the saying of Isaiah will have been
fulfilled----"Himself took our infirmities and bare our sicknesses," Here is positive proof that
healing is included in the atonement; for Isa. 53, whence this is quoted, is the atonement chapter.
The cross, which marks Christ as the Son of Man, will be the basis of all the blessing to the earth
and remove the results of sin of whatever character. The blessing will not be limited to Israel, tho'
the widest outflow and fullest deliverance from the curse, will come upon the land of Palestine. It
is there that "the wilderness will blossom as the rose"-Isa. 35.

In the above three healings, we have the King sketched for us in His predicted place, first as Son
of God in the healing of the leper; then as Son of Abraham in the deliverance of the Gentile
centurion's servant; and lastly as Son of David, Israel's Messiah in the lifting up and restoration to
service of Peter's wife's mother. And these three characters, in each of which He shows Himself
Master, are His title to all that follows. Hence we are not surprised to find that all things are in His
hands: circumstances bow to Him: men, as well as elements obey His Voice; the power of Satan
is prostrate in His presence; sins are forgiven and the lame rise up and walk. Such are the
convincing evidences that this is indeed the promised Redeemer of men.

His Sovereignty Demonstrated.

We have noted, as was intimated, the basis of the sovereignty of Christ in the preceding part of
His ministry; we are now to view the sovereignty itself. The first exhibition is given us in His
dealings with men. Notice in this connection that He calls for no volunteers. He chooses the men
of His cabinet. The first one who offers to follow Him, is rebuffed with these words, "Foxes have
holes and the birds of the air have nests; but the Son of Man hath not where to lay His Head." He
tells the man that He has nothing to offer him; no wealth nor honors of earth. His cause is a losing
one as far as earthly advantages are concerned; tho' He has heavenly honors and rewards to
distribute. But He is assured that the man is not seeking these; for they are spiritually discerned
and are given to men of the King's own choice, even as is the prerogative of earthly potentates.
They are sovereign in this respect. 'They choose their men.

Then we are shown that He is Master in the life of those whom He calls. One of these disciples
intimates that he must go and bury his father, a most necessary and filial act, as man would
judge; but "No," says the Master of His men, "Follow Me and let the dead bury the dead." He will
not allow the nearest fleshly claim to interfere or take prece- dence of His claim. Cruel? you say.



No. He is Lord in the fullest sense over all those whom He chooses. He insists upon prompt and
unhesitating obedience. And furthermore, His disciples are messengers of life and not of death.
They are sent as Paul expressed it, "not to baptize" the old man, but to preach the Good News
concerning a new Man.

And now we are to view creation itself subject to its Creator and Master. As the multitudes gather
about Him, the commander issues orders "to depart unto the other side; and when He entered
into a ship, the disciples follow Him." Note the language. It is plainly evident and shortly it is
manifested that He is the Master and able to bear all the responsibility as Leader and Captain.
Mark tells us that "they took Him as He was in the ship," intimating that He was weary, even unto
exhaustion with the toil of the way. But Matthew gives us not even a hint of this except that we
might infer it in the fact that He went away from the multitude; for he is sketching the Sovereign,
while Mark's picture is of the Servant and each is consistent and perfect in every detail.

Even tho' He is the Creator, yet He is most marvelously disguised in a body of limitations and
creature frailty. We here view Him in meekest surrender to circumstances, in a place of absolute
weakness, yet maintaining His title as Sovereign, calm and unruffled in the midst of imminent
danger. He is sleeping in perfect peace on a stormy sea until awakened by His terrified disciples,
crying, "Lord, save us; we perish." He is amazed at their unbelief----"Why are ye fearful, O ye of
little faith?" He cries. "Then He arose and rebuked the wind and the sea," as tho' these latter were
intelligent beings; because He is really rebuking and commanding Satan. He was the power that
roused and stirred the elements, intending to drown the Lord of Life; but instead they are
conquered by a greater power. "There was a great calm." Again we emphasize the fact that the
Master of sea and land was on that ship, and when He speaks, all things obey. We do not marvel
that "the men marveled," and exclaimed in deepest awe, "What manner of man is this that even
the winds and the sea obey Him?" O yes, there is another manner of man upon the scene. One
to whom all other men must yield the scepter and acknowledge Him Lord and King.

The restless sea of Galilee (wheel) is a vivid representation of the world, thru which we are
passing, where our little barque is often tossed about and lashed with turbulent winds and waves.
But the Master travels with us and speaks again and again His word of command, when we are
not able to bear any more, because of our little faith. When the storms come how often it appears
as tho' He was asleep, but this is only for the exercise of faith, not for its defeat. Often we too
awaken Him with our cry or prayer of unbelief, tho' no waves can sink the vessel on which the
Master sails, as He teaches here. If we could rest amidst the tempest, as He did, we would see
far more of "His works and His wonders in the deep”- Ps. 107:24.

Now they come to the other side, to the country of the Gadarenes. "Reward at the end," is the
meaning. No doubt these were Israelites of the tribe of Gad (troop) and speak of the increase of
faith which is needed now, for the enemy's power was rampant here. Their way is blocked by two
demon-filled men, maniacs, we would call them. Mark and Luke give us more details regarding
these; but Matthew is consistent as heretofore, in emphasizing Christ's sovereignty in these
various cases; therefore he does not stress the details. He tells us that they abode in tombs, in
the ghastly horror of death, and their insane fury, before which men quailed, only makes more
vivid the contrast of their surrender to the Master. The demons acknowledge His authority (if men
do dispute it) and give Him His title "Son of God"-(which men deny) and recognize Him as their
future Judge. They are aware that there is a day of judgment and a place of torment into which
they expect to be cast; but they plead that this time has not yet come. What marvelous
intelligence of Him and the purposes of God concerning them.

The account of the swine which follows is certainly a positive witness, as the number two would
indicate, of the reality of demon possession. The demons give utterance to the man, recognize
the Lord with intelligence as to His Deity. They address Him and are addressed by Him, the man
being only the house in which they dwelt. They are the master in their habitation. What a picture
of the unregenerate man, whom Satan rules, and to whom he is only a slave. The demons
request that, if He cast them out (they acknowledge His Sovereignty), He will allow them to enter
into a herd of swine, which are feeding thereby. He gives the desired permission; and thereupon
the whole herd of them (2000) become mad, rush down the steep bank into the sea and perish in
the waters. We learn here the cause of mad dogs and their accompanying dread of water, the
sign of the abyss, into which, all demons, "the legion," will one day be cast by this very same
Man.



We have no after picture here of the men, clothed and in their right mind; for Matthew would
concentrate our attention upon the deliverance itself, which shows Christ's Sovereignty over all
the power of Satan and His kingdom of darkness and death. His mighty manifestation here meets
with no hearty declamations of delight, rather otherwise; for people were then, as now, more
occupied with the loss of their swine than with the glory of the King. The shadow of His rejection
begins to fall upon Him. The whole city, which has heard the news, come out to meet Him and
request the great Deliverer to depart out of their coasts. They are far more afraid of Him, who
comes with life and light, than of the awful power of Satan from which He would have set them
free, if they had so desired. The Lord accepts their rejection of Him and leaves them alone. They
do not need to ask Him the second time. He passes over and comes into His own city, a
Conqueror indeed.

All the clashing elements have yielded to His influence. The power of the enemy has been routed.
The strong man's captives are set free. Now we are to view the very innermost stronghold of the
adversary entered and man's condition bared, his need met, his burden of guilt lifted and the
paralysis, which is the outward result of sin, removed. For we must constantly bear in mind that
all the visible material realities of these inspired narratives are but shadows of spiritual realities;
therefore the miracles are not only wonders; but they are signs of the unseen and eternal.

"And behold they bring to Him a man sick of the palsy." The Great Physician of humanity, seeing
the faith of those who carried the man, diagnosed the case immediately, saying to the man, "Son,
be of good cheer; thy sins be forgiven thee." Ah, this was like waving a red flag in front of these
wild "bulls of Bashan." And certain of them bellowed forth their rage, saying, "This man
blasphemeth."

The Master is calm, unruffled, serene. "He, knowing their thoughts," for they had not told all, said,
"Why do ye think evil in your hearts, for which is easier to say, Thy sins be forgiven thee" (note
the order of blessing here) ; "or to say, Rise up and walk?" He has asked a hard question indeed;
but He answers it Himself; for, says He, the healing of this man is proof to you, that "the Son of
Man has power on earth to forgive sins." He is endeavoring to teach them the helplessness of the
old creation; that the man's outward visible condition was only a sign of the palsied inward state,
and that the latter was the cause of the former. He not only wanted to cure the disease, but
remove the cause.

Therefore the man not only arose, but walked off, carrying his bed; for with pardon assured him,
the load of his sins was lifted and this gave power to his paralyzed limbs to walk in the way of
obedience to God. But the opposers refuse to be convinced. They do not want the Man Jesus to
reign over them. And if they admit that He has authority to forgive sins, they are admitting that He
is the Son of God and the Messiah of Israel; and this they will not do; even tho' they are forced to
acknowledge that He can and does heal the sick. And yet how strange that the opposite
conditions prevail today. Professing Christians all admit that Christ has authority to forgive sins;
but doubt His power, or at least His willingness to heal the body. The one is, as Jesus says, the
outward visible sign of the other. The Master is, as we have seen, entering the strong man's
house and despoiling him of his goods, showing His power to annul him who hath the power of
death, even the devil.

Calling of the Twelve.

"And as Jesus passed forth from thence, He saw a man, naxned Matthew, sitting at the receipt of
custom; and He said unto him, Follow Me."-Chap. 9:9. In the case of each of the men whom the
Master calls, we have some sig- nificant instruction. There was noth- ing haphazard nor indefinite
in any of the Lord's words nor actions. They are all pregnant with meaning to the spiritual saint. In
chapter four, we saw that He called Peter and Andrew, brothers, from their lowly work as
fishermen. They were "casting a net into the sea," when they heard His voice. "And they
straightway left their nets," their old occupation, to engage in His service and become fishers of
men.

Shortly after this episode, He speaks His word of command to James and John, sons of
Zebedee. Two, the number of witness is emphasized in both cases. These men were engaged in
the irksome task of mending their old worn out nets when they were called to the gladsome
service of launching a new net: for the kingdom upon the basis of law had woefully failed--the law
was weak thru the flesh. It could not hold the "fish" in its meshes after they were caught. They
would break thru its every restraint and escape; therefore the scribes and Pharisees, by their



additions to the law, set men to mending the net. They endeavored to make it firmer and stronger
by their self-efforts hoping thereby, as they foolishly imagined, to remedy its weakness. For they
thought the trouble was with the law instead of with the flesh.

Now there is a change. The old net is ready to vanish away; for a New Man with a new net is
upon the scene. And this grace net will never need mending. Moreover it cannot break; but is
able to stand any kind of a strain put upon it. So John and James have lost their old occupation.
They are called from natural ways and means to the supernatural.

Then Matthew gets a call to share in the same glad service of love. He has been serving a hard
taskmaster--the same Roman oppressor to whom his people were in bondage. Now there is a
change of masters, Christ in place of Caesar; therefore the hireling occupation (tax-gathering)
gives place to the labor of love. One of the most hated men becomes a "gift of Jehovah" (for so is
the meaning of his name), to Israel.

Matthew, as do the other chosen disciples, rises immediately from his natural occupation without
any excuse or delay, tho' he was busy when the Master called. All these men appeared to deeply
appreciate the honor of being called to His service; for they realized their own unworthiness to
such a place. But His grace is thus more emphasized in His condescending to mean, that is,
lowly things. He chose one of the most hated men of the nation, Matthew, the tax-gatherer, to
write of the Exalted One, the King, which is surely the fullest expression of grace. He had
absolutely nothing to recommend himself to God except need. And he knew it. Blessed
knowledge!

We learn from Luke, that Matthew made a feast for the King; but he himself does not tell us of this
important item. He only tells us of the feast as tho' he had nothing whatever, to do with it. But he
tells us that "many publicans and sinners" sat down at the same table with the King. He invited
other needy ones like himself to share in the same grace, and the lord receiveth such and marvel
of marvels, He "eateth with them." What a contrast to all earthly pomp and potentates. But of
course this provokes a challenge again from the self-righteous Pharisees, the enemies of grace,
tho' they do not address themselves directly to Him, but to his disciples. "Why," they dare to
guestion, "eateth your Master with publicans and sinners?" Those people were not the fit
associates of a clean man, is what they claim; therefore their question is a direct rebuke of His
grace, But the Master, as always, has the answer to all their murmurings. "They that are whole,
need not a physician; but they that are sick." He thus assures them that He is the Physician that
has come to heal sin-sick and body-sick men ancl if they are not in such a case, then they have
no need of Him. He only goes where the need calls Him; for there He is wanted. The Pharisees
were "whole,™ in their own estimation; therefore had no need of Him. Then He adds, as the
explanation of His puzzling conduct.

"But go ye and learn what this meaneth, | will have mercy and not sacrifice;" for He had so
learned and was putting. His knowledge into practice. God desires to show mercy to man, to give
him something, rather than have man give something to Him. In fact man has nothing to give to
God. He is bankrupt; but unfortunately he does not know this. He has to be taught his deep need
by the Word of God and by his own experience. And then some never learn the lesson. The
natural man always reasons, that God must be placated by good conduct, and if this is impossible
in every respect (as most of us will admit); yet we must do something, the best we can. We must
make some sort of sacrifice for our short comings; if it be only that we weep a few tears or do a
little penance, etc. In other words, make ourselves altogether uncomfortable and sad. We think it
pleases God to meditate upon and talk about our sinful selves. But God does not want this at all.
He wants to make us a feast where we may sit down at the same table with Himself and not be
one whit ashamed of our condition; for the latter He intends to remedy. He desires us to see His
mercy and His grace in giving His Son to atone for all our shortcomings. Christ is the expression
of God's mercy to the undeserving; therefore if there were none of this character, God would be
hindered from such an exhibition and the ocean of His grace would be damned up. Therefore we
should rejoice that we needed grace and that Christ "did not come to call the righteous, but
sinners to repentance.” Thus the chief sinner may have the chief place at the table of grace with
the Chief Man of the ages.

But it is not only the Pharisees who take issue with the Master for His bounteous display of
mercy; the disciples of John also question His ways. They find His teaching and conduct at
variance with that of John. But there is a notable difference in their mode of approach: they come



straight to Him instead of assailing His disciples with their criticism, as was the custom of the
Pharisees. They are honest inquirers, not critics. And while they address the Lord, yet the
guestion relates to the disciples, "Why do we and the Pharisees fast often while Thy disciples fast
not?" They could not understand the difference between law and grace. They saw John
abstemious and rigid, hard on himself and everyone else, no feasting nor joy in his presence--the
fit expression of law; and here is John.'s successor teaching His disciples by word and precept,
the opposite as they think, of the teaching which they received. It was a problem indeed; and so it
is yet, but Christ has the answer. Can the children of the bridechamber clothe themselves in
sackcloth and ashes at such a time, "while the Bridegroom is with them?" He implies that He is
the Bridegroom, and they the invited guests; and that this is no time for mourning nor weeping,
but a time of rejoicing. Yet He assures them that the time will come when the Bridegroom will be
taken from them, foretelling His rejection. In those days, He adds, fasting will then have its place.
And so it has come to pass for the nation; they are fasting now.

Furthermore He takes advantage of the opportunity to prepare them for the change of
dispensations which is at hand. There is to be a complete and radical change, not the mere
patching up of an old garment which was all the law could do; but an entirely new gar- ment is the
plan of God. The garment of legal righteousness was found wanting: men were naked, or as the
prophet declared, clad in righteousness which was "as filthy rags"-Isa. 64.6. How foolish then to
waste valuable time in patching them; for even the help which God's law gave only made the rent
worse, that is the law openly manifested the condition of man's righteousness. And the
righteousness of God, which Christ is here emphasizing, must not be confounded in any way with
man's righteousness: they are in direct contrast. It must be either one or the other; no mixture of
their principles either. To attempt such is to make bad, worse.

And more, the Master insists that the spirit of joy, eestacy, victory, "the new wine," fullness of the
Spirit, which follows the message of the free offer of the garments of salvation, necessitates a -
"new bottle." Men do not put new wine into old wine-skins, they are not suitable; and neither does
the Lord. He does not pour His Holy Spirit upon the flesh, does not fill the old creation with the
Spirit: but He puts "new wine into new bottles.” The new creation, who are clad in garments of
righteousness, are therefore eligible to be filled with new wine. Behold He makes all things new,
is the lesson.

At this point there is an interruption, but it is all the perfect will of God. Here are moving pictures
upon God's screen of Truth at which we may all gaze with instruction. He is teaching us by these
things. A certain ruler appears and worships Christ, saying, "My daughter is even now dead; but
come and lay Thy hand upon her and she shall live." Here we have a living witness to the truth of
the words which have just been spoken. Israel is a corpse, even as the daughter of Jairus, the
"enlightener," which we learn from the other Records, was the name of the ruler. The latter name
was what the nation was called to be, "the light of the world," but they failed to shine. The result
is, as we are taught by the illustration, that they are dead as to their profession of being people of
God. The dispensation is as was intimated at an end; a new age was at hand and they needed a
new life.

Therefore it is plainly evident why the principle of law must be set aside as the Master has
declared. Law is not for the dead, but for the living. Dead men need life, not law. But "if there had
been a law given which could have given life, then verily righteousness should have been by the
law"--Gal. 3:21. Life and righteousness are here connected, just as they are in the Lord's sayings
above, as to the new garment and new wine.

The Lord, accompanied by His disciples, was on His way to fulfill the request of the ruler, to give
life to his daughter. He is halted by a woman, who was diseased for twelve years with an issue of
blood. She came and touched the hem of His garment; for she said within herself, (spoke her
faith in her heart), "If | may but touch His garments, | shall be whole." Here is another moving
picture upon the screen. Before the Life-Giver can touch the dead daughter, representative of
Israel, or of any individual of the old creation, she must, by faith, touch Him. She must take hold
of His righteousness, figured by the garment, which she touched. The woman claims His
righteousness and immediately her defiling issue of blood was staunched. It was slowly sapping
her life away, figurative of the state, or liability to death, which is our portion as identified with the
old Adam. Jesus felt her touch, tho' there was a multitude thronging Him, as we learn from the
other reporters of this scene, Mark and Luke. They give us more details of all these events, as we



noted previously, while Matthew, the biographer of the King, would concentrate our attention
upon the Person and the signs, rather than the circumstances.

The Master of life and death again manifests His sovereignty. He turns and looks upon the
woman, saying, "Daughter, be of good cheer; thy faith hath made thee whole." It is thus that He
speaks today to every defiled, sin-sick soul who so touches Him. It is thus that He will speak to
the nation when they press thru all the reason and unbelief of the old creation, which has hitherto
hindered them from taking hold of the garments of salvation which were freely offered to them in
the Gift of Christ. Then Israel will be healed.

Now there is no more delay. He is ready to enter into the ruler's house and say, "Give place; for
the maid is not dead, but sleepeth.” And tho' He is laughed to scorn by the unbelief of the people,
whom He puts outside, He is not hindered. "He took her by the hand and the maid arose." So
Israel, tho' they are apparently dead, will arise in the power of another life when the Life-Giver
enters their house, which He has temporarily abandoned for Gentile quarters, during this present
age. The dead will then hear His Voice, "and they that hear shall live."

As we intimated these two deliverances, the healing of the woman and the resurrection of the
dead maiden, are closely connected with one another. They are both vivid illustrations of the
Master's preceding discourse. They set forth the manner and method of salva- t.ion, commencing
with the new dispensation which was even then dawning upon the world. In this salvation there
are revealed two sides, God's and man's. In the first, man is passive and merely the recipient of
grace, and to this the last miracle here witnesses. But there is also the other side, man's, to which
the healing of the woman loudly testifies. She knows her condition, feels her need of the Savior
and comes, tho' timidly, to Him for help. She pushes aside every obstacle. This side must first be
in evidence that is our faith must reach out and touch Christ, before we are made alive. We thus
appropriate His grace which is sufficient for every need and whereby we are not only clothed with
His righteousness; but we rise up to walk in newness of life. Here ends the signs which manifest
the King. He has indeed shown Himself, not merely a human King, the Son of David, but in very
truth the Son of God. Therefore His fame is heralded thruout the land.

And now we have another departure recorded. He went on from thence and two blind men
followed. The King is going on, marking out, by even His geographical movings, the purposes and
plans of God. There is no staying of His Hand or counsel. The blind men appeal to Him as the
Son of David. This is of special import when we realize that it is the first time He is so designated.
Nor have we had Him owned as the King since the days of the "wise men" who had come to
worship Him. The Father Himself had witnessed to Him as the Son of God; but none of Israel, so
far recorded by Matthew, have yet so acknowledged Him, tho' the demons own it with fear. Men
call Him Teacher and Lord, and He accepts the little honor they accord Him as His due. Of
Himself He generally speaks as Son of Man. This very title manifests divine grace; for He thus
owns kinship with frail humanity.

But as yet He has not openly claimed to be the Messiah or the King. He is waiting for Israel to
own His rights and claim Him as the divinely appointed One. He knows such acknowledgment
must be preceded by a revelation from the father, as later we hear Him refer to Peter's confession
of Him as being the Father's revelation - Chap. 16. Therefore the significance of His being now
addressed as Son of David by the blind men is the more apparent. And the fact that they both
receive their sight emphasizes their witness of Him (two being the number of competent
testimony), as being true. But they are also a witness of the condition of the nation to whom He is
sent - blindness is upon them. He must first open their eyes; but for such a miracle they must wait
until they realize their condition, as even the blind men and cry mightily to Him, their King, for
deliverance. There is no remedy otherwise. Blind they are and blind they, as well as all men, will
be until they call upon Him. Here, as in the case of the leper, He heals by a touch and forbids
them to make it known. This injuction cannot be, as at a later time, because of the national
rejection; for as yet the nation's attitude was not openly hostile. But the reason He enjoined them
to silence is taught us in some measure by the next case, for we have another miracle linked with
this one as in the preceding instance. A man with a dumb demon is brought to Him. Here is a
hard case indeed, telling us of Israel's enslavement to Satan, the prince of this world. He was not
only the cause of their blindness, but of their lack of recognition and of testimony to Christ as the
Son of God. And while they, even as the two blind men, might acknowledge Him as Son of David,
their King, yet this was not sufficient. He will not accept any testimony from Israel, is the teaching,



until they acknowledge Him as the Son of God. They may call upon Him as Son of David with
groans and tears, but not until the demon is actually cast out will the dumb speak and say, "Lo
this is our God; we have waited for Him" (Isa. 25:9). We read in a preceding verse (6) in this
chapter, that He, the Lord, will have removed "the covering,” the blindness that is upon the
people. Then they will acknowledge, not only His human, but His divine, claim to the Messianic
throne of David. But the miracle at the time only provoked the already hostile heart of the
Pharisees and caused them to blaspheme by saying, "He casteth out demons by the prince of
demons. But as yet the common people heard Him gladly. The real attitude of the nation is not
manifested. It remained yet to be seen if Israel, as a whole, would follow such leaders or not.

In the meantime His compassions fail not. He refuses to acknowledge those leaders as
representing the people. They are misleaders rather. He goes up and down the whole land
Himself, continually bearing witness to the Kingdom at hand. Thus He is laying the responsibility
upon the people, as to rejecting or accepting Him. "He went about all the cities and villages," we
read, and carried His identification paper with Him, "healing all manner of sickness and infirmity."
Thus the people are without excuse. Even His own labors, tho' great, appeared insufficient in
comparison with the great need around Him. All Israel seemed to faint and were scattered --
weak and demoralized, as man ever is without a leader, The fields with their harvest of souls
beckon to Him. But the laborers, where are they? Laborers, observe He calls for, not loungers, as
some one has noted. This means work and hard work too, no easy snap, as ministers have it
today. But laborers are still few; tho' the harvest still is great. He bids His disciples to pray for
such, supplicate the Lord to send, or thrust forth laborers into the needy fields. And by the way He
does not ask them to pray for managers or superintendents either. He Himself is the Head of His
own enterprise. He has not relegated this honor to any one. He only asks our cooperation, not our
interference or instruction as to the manner of running His affairs. But man has certainly
misenterpreted His call for laborers and thereby has usurped the office and authority of the King
Himself as is manifest in our midst today in religious circles as well as in national affairs.

The King and His Co-Ministers

"And when He had called unto Him His twelve disciples He gave them power against unclean
spirits, to cast them out and to heal all manner of disease" - Chap. 10:1.

The present section presents the Master with His co-laborers. We find that the disciples were
called upon to answer their own prayer for laborers. This is often the case. Many a missionary in
the regions beyond has felt a great cry in his soul for the country to which later he was definitely
called. Herein lies a principle with God in His dealings with us. | am personally acquainted with
saints, that realized in some measure the deep need of God's people, laboring in bondage and
sorrow of heart. They were constrained to cry mightily to God for their deliverance, tho' never for
one moment surmising that the Lord was even then preparing them to loose "the bundles of the
yoke." So the prophet designates legality (Isa. 58:6 margin), which is upon the people. And
generally we may know if we are called to serve in a special way, not so much by our great gift,
but by the definiteness of our prayers and the giving of our substance in that direction. So it was
in that case.

Judging from the natural, those co-laborers are the very last ones that the King should have
chosen for His associates. They are deficient from every point of view and can add nothing to His
Kingdom. But here is where His principle of choosing the weak things of the world to confound
the mighty begins to be manifest. These very deficiencies work good for them and give all the
glory to God. Thereby they are rendered the more dependent upon the power and all-sufficiency
of Christ. It is certainly manifest to us, who read the history of those poor Gallilean fishermen, that
they did a greater work, in some respects, than has ever been accomplished since by education,
organization or magnetism. And the reason is not far to seek. Their weak and helpless condition
gave the Holy Spirit the opportunity to mold and fashion themfor the work to which they were
called.

There are twelve Kingdom apostles, as they have come to be known. This is a significant
number; therefore it has lessons for us. It speaks of God as the Supreme One - "God all and in
all." Those twelve chosen men are to rule over the restored Kingdom of Israel in the regeneration,
when God's rule is manifested on the earth. Then later their names will be found in the
foundations of the heavenly city, the emphatic expression of God's sovereignty in the whole
universe.



Those first chosen laborers are sent out two by two, in their preparatory testimony to Israel.
Apparently their natural desire in this regard is considered. Simon or Peter, "a stone," and his
brother Andrew, "the manly," a hint of the divine and human as the perfect witness, are called
first. The sons of Zebedee, "the gifted of God," John and James, follow; afterwards Phillip, the
lover of the race," with Bartholomew, supposed to be that Nathanael, "Given of God," whom
Phillip brought to Jesus - John 1:45. Thomas, "twin," is joined to Matthew, "gift of Jehovah," tho'
he styles himself "the taxgatherer." James the less, as he is called by men, tho' his name means
"supplanter,” being the Greek form of Jacob, goes out with Lebbaeus, "the Laver." Finally Simon,
"hearkener," called the Canaanite, name of ill-favor, is linked with Judas Iscariot, name of ill-
savor. The meaning of the latter's name is most significant: Judas, "praise," Iscariot "the man of
murder." That is he was called to praise the Lord; but instead he betrays Him and thus becomes
His murderer even as the nation of whom he is the representative.

They constitute the first workmen of the new order of things. They were chosen by the Master,
the King and the Superintendent of His own interests. He carefully instructs them as to their
respective fields of labor, their duties and their conduct while on their journey in His service. He
does not leave anything to their choice or expediency. The plan of operations, while simple, is all
mapped out by Himself. The directions are ample; they cover every phase of their ministry. Their
sphere of service is limited to the "lost sheep” of the house of Israel. Note that they are sheep,
tho' wandering away from the fold. They are absolutely forbidden to go to the Samaritans or the
Gentiles. Remember, they are Kingdom apostles, and as such are sent to this highly favored
nation. They were to proclaim the near-coming of His Kingdom and their preaching was to be
accompanied with mighty manifestations as signs to the people. The Master assures them that
sickness and death would yield to their command. Leprosy would be cleansed and all the power
of Satan would be defeated. He Himself had just demonstrated the above victory; therefore He is
sending them out in the very same power which was His enabling.

The grace which they had received they were to show forth to others. They were to take no
supply with them for future needs, thus emphasizing the fact, that they were not only called to
work miracles, but their every day life was to be one continual miracle - the supply according to
the demand. Later, after the nation has rejected Him, He refers to this very experience (Luke
22:35) and appeals to them as to whether they lacked anything at that time. Their answer was,
"We lacked nothing." But He does not give them the same directions at this later time. Why?
because in the first instance, the Lord is sending His servants with a glad message to Israel, who
were presumably their friends. Therefore they were supposed to take care of them. In the latter
case, the nation has rejected the kingdom, thereby showing their enmity to the King. Therefore
the King's messengers need not expect any better treatment than the Master received. "The
servant is not greater than his Lord. If they have persecuted Me, they will also persecute you," as
He tells them at another time - John 15:20.

But this rejection of the King has not yet been manifested. He is still giving them the privilege of
accepting the Kingdom upon His terms; therefore His messengers are going in the way of peace
and good-will. "Peace" was to descend upon every house which opened its doors to receive
them; but the very dust of the house or city, which refused an entrance, was to be shaken off as a
witness against such. Sodom and Gomorrah, the wicked cities of antiquity, would fare better in
the day of judgment than these wicked rejectors of Christ; tho' as compared to the Sodomites,
they were the moral opposites. They were clean men, as the world speaks: but to dare to reject
God's Son and claim a righteousness apart from Him, as the nation were doing, is the sin for
which there is no forgiveness. But in the midst of it all, they were to be as defenseless as sheep
in the company of wolves. They had no hope in the natural; and tho' wary as serpents, yet as
inoffensive as doves. Thus counsel and warning go hand in hand. The Lord does not hide from
His associates the fact that they, as Himself, are in an enemy's country. He foretells their
rejection and encourages them in view of it. And while men would deliver them to the religious as
well as the civil courts, they were not to be surprised, nor dependent upon their own resources in
view of acquittal. The wisdom of God would be at their disposal; for the cause of Christ would
necessitate the Father to come to their help, not only with words, but "in demonstration of the
Spirit and of power." And tho' the hatred of men would be so intense as to break thru all natural
ties, and change the deepest affection into bitter enmity; yet they were not to be overcome by the
persecution and affliction. They were laborers, called to endurance, even the possibility of their



brother, their father, their child, their dearest earthly friend turning against them, because of their
attitude to the Master. Yes, they would be hated of all men for His name's sake; but they must
endure, and deliverance would come at the end. Fleeing from one city to another, they would not
have gone over all the cities of Israel "until the Son of Man be come," was the promise.

The last words emphasize the fact, which is very apparent in the Record of Matthew, that these
divinely chosen twelve are but an earnest of a later, larger company in the end of the age, who
will take up this work of testimony to the King where it was broken off by the judgment upon
Jerusalem and the dispersion of Israel. They will witness, in the face of the most bitter oppostion,
to the soon-coming of the King. Their testimony will continue until the actual coming of the Son of
Man from heaven all the deliverance of the elect faithful remnant of that day. The Lord's words
were not of course understood by those to whom He was speaking. They have been a couse of
great discussion and perplexity to searchers of the Word ever since. But when we compare these
latter exhortations and their attendant encouragement, with the detailed and distinct prophecy of
the coming of the Son of man in the twenty-fourth chapter, we are not at all confused. The
meaning is plain. In the latter chapter, we are again told, "He that endureth to the end shall be
saved." Amidst the special trouble and awful tribulation of those days, the coming of the Lord with
all His holy angels or messengers, is promised, as the only way out. This present parenthetical
period (of the calling out of a people for His name from among the Gentiles) comes in between
the first testimony to Israel, which ended in their dispersion and blindness, and the last testimony
which will end in their redemption. This present period, the Church age, was unknown in the past
dispensation; therefore the character of the Lord's words conform to this fact. The Church was
not yet in view and could not appear while the testimony to Israel was in progress. There was a
period of transition from national hopes to another purpose, which the Lord had planned for this
age. In the end, when this has been consummated, there will be the turning back to national
hopes again. We will learn more of this in our later study.

The Master insists that the disciples realize their identification with Himself. They will then not
expect any better treatment than He received; therefore they will not be disappointed. If they have
called the Master of the house Beelzebub, what then will they call the men of His household?
Beelzebub -- "Lord of the dwelling," was the name which they gave to Satan, as ruling and
reigning over man as "the master of the house." Now they blasphemously give this name to the
lawful Master of men. He has not only a divine right as the Creator, but an added claim on Israel
as their Messiah and King.

But there is nothing to fear from such raving, He assures them. All would one day be manifested
in the light. Therefore He encourages them to proclaim upon the housetop's, "to cry aloud and
spare not," all that was revealed to them in secret. For tho' men might kill the body, this was all
that they could do. Their power ended at the grave. But God's power does not end there. He can
go further than kill the body. He "can destroy both body and soul in hell." Note that He does not
use the word Kill, but destroy, when speaking of punishment after death, thus proving that there is
no annihilation of the wicked.

Then as further encouragement, He emphasizes their relation to God as their Father because of
their association with Himself. "Not a sparrow," He assures them, the very least of all creatures of
the very least value, "falls to the ground," without their Father's notice. They are surely of more
value than many sparrows. Yea, they are precious to the Father. He has numbered the very hairs
of their heads, blessed assurance of the tender love and care which is their portion. He is
teaching His disciples that the responsibility is not upon them. The success or failure of their
enterprise is dependent upon the Father; therefore they have but to obey orders and leave the
results of their labor to Him.

But they are to confess Him "before men," as their Lord and Master. They must acknowledge His
divine right on earth if they desire His witness of them "before His Father in heaven." He is
encouraging them in view of future days when His rejection will be complete when it will mean
some danger and disgrace to witness for Him before His enemies. But oh, the reward - to be
acknowledged before the Father in heaven; this is more than compensation. His grace is the
enabling while His Spirit is the power. If they denied Him in the presence of men, to escape their
ridicule, persecution or calumny, He would perforce be obliged to deny them in the presence of
His Father. Therefore we would infer from the above, that the measure of His acknowledgement
of His people in heaven is dependent upon their testimony of Him on earth.



And further, we learn that such confession of Christ is the test of true discipleship. And this
means much more than merely assenting to His Lordship. It means a work done in the heart by
the Spirit of God, whereby we know that He is the Son of God and we cast in our lot with Him for
weal or woe. We give Him the preeminent place in our lives even tho' such fealty may cause
discord and friction in the family, for while the Prince of Peace has already come into the world,
there is no peace to that man who refuses to surrender and own His authority. We must throw
down our weapons and "stick up our hands," as the highwayman insists. We must own that Christ
is King and we are His subjects, before we may enjoy the peace which He has made by His
Cross.

But instead of taking from us, as the robber (except our sins and sickness), He adds to our
portion. He gives instead of taking. The yielding of one individual in the family generally
introduces variance. It brings to the surface all the opposition of the heart to Christ. The rebellion
is made manifest; hence, true disciples must choose Him in the face of such expressed enmity.
Their father, mother, son or daughter, the inmates of a man's house, were not to be considered in
comparison with Him. No one was fit to be His disciple who did not take up his cross and follow
Him. Here He intimates for the first time the shameful death which was before Him, and intimates
to them that they must share His sorrow and defeat; that they too will bear a cross. O yes indeed,
the world will put it on the followers of the humbled, holy Christ. He acknowledges that the world
is against Him; but He puts forth no power to subdue it, nor even to shelter His loved ones from
its vindictive hatred. Rather He predicts for them the same treatment and claims from them, in the
face of such persecution, the most devoted allegiance to Himself. He is to be the one supreme
and compelling motive-power of their service, drawn onward and after Him by the constraint of
love, not duty. Thus they become "worthy of Him," the Great Example of the constraining power
of love. He so loved that He gave Himself. Thus He teaches the glory of His self-abasement and
self-effacement: for there is a recompense as He goes on to declare, "He that loseth his life shall
find it."

Herein is the path to exaltation and honor. It is following Jesus all the way. And this is in no spirit
of aceticism; but the law of love governing all the way. With these sacrificing ones, He fully
identifies Himself. "He is not ashamed to call them brethren.” He that receives them, receives
Him, and therefore vice versa; he that rejects them is rejecting Him. And there is no getting
around nor toning down these positive statements. They are either yea, yea, or nay, nay, even
unto this day; for He extends the principle beyond the time of the apostles by His next words -
"He that receiveth a prophet in the name of a prophet shall receive a prophet's reward and he that
receiveth a righteous man in the name of a righteous man shall receive a righteous man's
reward." Observe the identification here. It is wonderful - the one receiving a prophet or a
righteous man shares in the reward of the latter. He is blessed equally with him. He is
emphasizing by these statements, that we are responsible to recognize the men whom He has
called to office. They are in the place by His authority, therefore to refuse their instruction is to
rebell against Him. The very least kindness for His sake, a cup of cold water given to such "little
ones," as He calls them, is not without a reward.

Thus He ends His directions and instructions to those mighty men of valor, the twelve apostles.
They were the first sovereignly called to follow the King, His chosen confidential friends. They
were to follow their Leader in the path He had marked out for them, in dependence upon their
Father, doing good and healing all who were oppressed of the devil, not only negatively good but
positively against evil. This is practical Christianity.

The Master's Witness of John

In the next section we have a most beautiful illustration of the words which Christ has just uttered
as to His testimony for those who witnessed for Him. John the Baptist, who was shut up in prison,
sent two of His disciples to ask Him, "He that should come, or do we look for Another?" John had
heard of the mighty signs and wonders that were following Christ's ministry; but yet some doubts
were assailing his mind as regarded the Master. No doubt he had expectations, even as the
nation, concerning the Messiah which were not being fulfilled by the One of whom he had borne
witness. It was commonly supposed that the kingdom would be manifested in power, that the
King would put down all other rule and authority, while here was the opposite condition. The
messenger, who was sent to prepare the way of the promised Messiah, was languishing in prison
in the power of the Roman oppressor and usurper of the throne of David. Therefore we can enter



into sympathy with John as to his question; for he is looking at the things seen.

John had proclaimed Him as "the Lamb of God that taketh away the sin of the world" - John 1:29.
Had He not known that this meant suffering and death, not only to the Lamb, but to His disciples
also? It seems as tho' he did not understand. He was shut up, he the mighty, zealous, untiring
prophet, abstemious and hard on himself, and he wondered, even as you and | sometimes
wonder if it be all in vain: But the Lord knows our frame. He remembers that we are dust. He has
chosen to be glorified in weak, earthen vessels.

And the Master had not been really explicit as regards His Messiahship. In fact He is rather
reserved on the subject, because of the carnal views of His Kingdom which were held by the
people. Therefore John is in trouble. He cannot understand this weak, humble way that the King
is going. The cross is the stumbling-block which even true disciples cannot quite get over when it
becomes a reality to them; that is when the cross is on their shoulders. But John comes to the
right source for the explanation of all his doubts.

The Lord answers him by the Word of God, which is the answer to all questioning. He refers him
to the prophet Isaiah (35:5,6) where we are given a pen-picture of the results of Christ's work to
humanity and the earth. The signs and wonders, to which John's disciples were witness - the
blind eyes opened, the deaf ears unstopped, the lame walking, the lepers cleansed; and more,
the dead raised; these were prophecies concerning the Messiah. And these were actually being
fulfilled by the lowly Nazarene, whose followers were among the despised of the earth, and
whose great forerunner was even then in prison. Truly our God does blow upon the flesh and
pours contempt upon all our pride. And Jesus adds, as a gentle admonition to John and to all of
us, "Blessed is he who shall not be offended in Me," not offended by the reproach of the cross;
the rejection by the world and the shameful death which was meted out to Him. Here was a hint
to John of the passing away of the glory from Israel, whose builders were already beginning to
reject the Stone whom God has exalted as Head over all His building. The Master has spoken of
this. John could not escape; but he, as the individual, has the promise of the blessing even tho'
the nation is rejected for their unbelief.

Now behold the tables are turned and the Master bears witness to the servant. John had
weakened slightly under the awful pressure of circumstances and questioned as to His own
witness of the Messiah; but now the latter comes forward in his defence. What was it, He asks,
that had drawn the multitude out into the wilderness? Was it not an unheard of thing that men
should go out to the desert just to look upon an apparently wild, fanatical fellow, poor and
unknown? What was the attraction? What had so moved the multitudes? Was it just a mere reed
shaken by the wind? That is, He is asking, was it his weakness and poverty that they went to
see? or as He further enquires, did they go to see an honored man, a rich man, "a man clothed in
soft raiment?" Nay, a desert is no place for such. They dwell in kings courts. Therefore, the
Master argues that it was neither the poverty nor the wealth of the man, neither his weakness nor
his strength, but the mighty magnetism of the Spirit of God that drew the people to John. He
performed no mighty miracle, gave the people no signh whatever that he was from God. But he
spoke the truth. He was a prophet yea, as the Master further states "more than a prophet;" he
was the advance agent of the Great King from the glory. He was sent ahead to blaze the way of
the coming One, as was promised by the prophet Malachi. Among all that were born of woman
there was none greater, is the Master's eulogy of John the Baptizer. There is one exception, "He
that is least in the kingdom of heaven is greater than he." This latter statement has given rise to
some discussion, yet it is not difficult. He is speaking of Himself. He does not intend to convey the
impression that John was not in the kingdom of heaven, but that he was not the least there,
hence cannot be the greatest. Christ has been abased to the lowest place. He voluntarily chose
to become the least among the people of God, who constitute the kingdom of heaven; therefore
He is the Greatest. He that abaseth himself the lowest, shall be exalted the highest; is the
teaching.

The multitudes went out to hear the great prophet, yet they did not as a nation repent and
acknowledge that his testimony against them was true. They refuse to bow to his judgment of
their condition; but there were some then, even as now, who, regardless of the scribes and
Pharisees, were entering into the kingdom of heaven. Those were the "violent" who were seizing
hold by force. That is, they had to press thru the crowd that was obstructing the way of those
desiring to enter, and like the woman with the issue of blood, let nothing hinder them. And we



would remark here, as we intimated above, that the kingdom of heaven is still seized by the
"violent" or strenuous. The weakling is still overcome by the opposition, especially of the religious
Pharisee. The sinner gets under conviction. Immediately he is met by difficulties. The oppressors
are there to mock and discourage; but he persists and takes hold, by faith, of the kingdom of
heaven. Later he sees that it is his glad and happy privilege to take the Lord as his Physician; but
there is the opposition to jeer and blaspheme. Then he hears of the enduement of power from on
high and he is convinced that he is eligible for the Gift of the Spirit; but lo, he is met again by the
obstructors. And so it goes on. Every advance is thru difficulties. Every step in the light is
opposed by Satan, whose emissaries in this way are rather the professed people of God, than the
worldling. The latter might also oppose, but his influence would not count for much.

And the Lord's next words, "for all the prophets and the law prophesied until John," show that the
nation is without excuse. The Kingdom of heaven, which John announced as "at hand," was not a
new thing to Israel. It had been the theme of all their prophets, while, even the books of Moses,
called "the law," foretold of this kingdom. It was actually "at hand." Even the announced
forerunner of its King, Elijah, the messenger who was to prepare the way before Him (Malachi
3:1) was present in the person of John - "if they had received him." Therefore Elijah had come
and gone. His day could be said to have passed away. But still there is hope for them. The King
of this Kingdom is yet upon the scene and the responsibility is upon the individual, if the nation
does reject Him. "He that hath ears to hear, let him hear."

The King goes on to upbraid that foolish generation for their unbelief of the words of the
messengers of the expected Kingdom. He accuses them of the utmost indifference to the divine
appeal. They acted like little children in the midst of the serious business affairs of the world
around them, idling away their time and mocking at the realities of life. Its problems, its sin and its
sorrow, were as nothing to them. They insisted that John dance to their music, that is amuse
them in the manner of their choice. They did not enjoy his abstemious ways. His temperance
displeased them; while the Master with His disciples, who came after John, suited them no better.
They wanted them to beat their breasts and mourn. The fact, which the Master desires to
emphasize, is plainly evident. There is no pleasing them. Whatever was said and done, they
wanted the opposite. For John came to them, fasting. He ate little, and drank nothing, that is no
wine, the customary drink of the Jew; but this did not please them. They wanted him to be
different. He was too temperate, too austere to please them. The critics got busy as always and
commenced to hammer. Then the Lord came "eating and drinking," that is He ate like other men,
with no asceticism or austerity of manner; but they wanted Him to fast. Their heart was out of
tune with God; therefore His ways did not harmonize with their thoughts. They judged Him wrong,
instead of themselves.

Thus they turned their very mercies into occasions of judgment. Now the Judge Himself is heard,
stating that Tyre and Sidon would have repented long ago had they been blessed with the light
and privileges of Israel's cities, Chorazin and Bethsaida. While Sodom, that wicked city, would
have remained if it had been so highly favored as Capernaum, the especial city of His ministry. It
had come near to heaven because He, heaven's choice Gift was present; hence its judgment
would be accordingly. The height from whence it fell determined the depth to which it sank - down
to hell, the abode of death and dispair. It had opportunities which were not appreciated; therefore
we learn that the sure principle of God's judgment against man is according to the light and
privilege which has been his portion. "To him that knoweth to do good and doeth it not, to him it is
sin." Therefore beware.

Then the Master and King turns from all the disappointing circumstances which surround Him,
and from the nation whose ways He emphatically disapproves, and loudly voices His approval of
His Father's perfect ways. He thanks Him for the justice of His attitude toward "the wise and
prudent" of this world; that He has hidden from them the blessings of which He, the Son, was the
Repository. Notice that it is not from mere men that these things are hidden, but from inflated
men, wise in their own conceits, who therefore judge God and justify themselves. In such
condition it is impossible for God and man to come together. Christ who is present to bridge the
gulf is a mystery; for according to such men there is no gulf to bridge. These are sufficient of
themselves and will not take the true place of man - in the dust, before God. They will not
acknowledge that man is a fallen creature needing redemption; therefore God is not received in
His true place, as the Redeemer. Jesus Himself declares that all blessings are in His hands; yet



He also positively states that all men are dependent upon the Father for such recognition of Him.
He is teaching this most necessary lesson, that God is supreme in the matter of salvation. He
alone knows the Son and the Son alone knows the Father. Therefore man is shut up to the grace
of God. He needs a revelation, first of his great need of redemption and afterward of his Great
Redeemer.

Then He turns from the nation as such and appeals to the individual; to the needy ones, wherever
they may be, those who have found the yoke of the law gallingto their necks, and the bondage it
entailed as too heavy to be borne. He appeals to the weak, the weary, the heavy-laden and calls
them to come away from the unbelieving self-righteous nation, out from their fruitless, wearying
labor, unto Himself, who alone can give rest. He promises them rest. He is practically outside
Israel: for His very language sets them aside. They have not acknowledged that they are of the
above character, rather the opposite; so the invitation is not for them. Thus He is viewed here as
much more than King of the Jews. He is presented as the Son of the Father, declaring not law or
reward to the deserving, but showing grace to the undeserving. Nevertheless He is a King. Only
in absolute submission to Him can absolute rest be found, while on the other hand there is no rest
to the rebellious.

Then too we are taught that there are degrees of rest in Him. He gives rest (when we come to
Him) from our heavy burden of guilt and wearisome endeavours to attain to righteousness. Later
we learn that only in a perfectly yielded life is there found that perfect rest, "the peace of an
infinite calm," of which we sing. In seeking and following our own will no practical rest is found.
"Take my yoke upon you." His yoke is grace. It is easy and its burden of love is light. This is in
contrast with the yoke of law which is galling, and its bondage heavy and irksome.

And He sets Himself in advance as the Pattern of the yielded life, wherein alone is rest. "Learn of
Me," He says; "for | am meek and lowly in heart; and ye shall find rest unto your souls: for my
yoke is easy and my burden is light." Here is God's choice for a Ruler of His people. The more we
exemplify this character in our attitude toward the Lord, the more we are learning of Him, who tho'
Maker and Lord of all, was found among men as one that serveth. This was His Father's will for
Him. "He learned obedience," moment by moment, by obeying; tho' such obedience caused Him
untold agony and shame. Wonderful Example! Well may we learn from such a Teacher, and
submitting ourselves to His gentle tender yoke, find rest from all the unrest of our own rebellious
will. There may be restraint in His yoke; but it is the loving restraint of grace, not law.

In this present chapter we find three classes addressed. It is interesting to note the difference in
the Master's words and attitude toward each. First we have the honest enquirers, John's
disciples, those who are not critical, faultfinding or rebellious, but who simply want to know. They
desire to do the will of God, therefore they come to know the truth. The Master is patient with
such, long-suffering and tender, as we read later -- "the smoking flax, He will not quench.” They
have some light. They want more and they get it.

The second class are not as the above. They do not desire the will of God; but are determined in
their wilful course. Nothing will move them from this attitude of rebellion and unbelief. To these He
is not gentle or kind, except that truth is kind. He speaks harshly in words of judgment to the cities
wherein His mighty works were done. He could not please that generation. God Himself, as He
proves was unable to please them. They found fault with all His ways; therefore He finds fault
with their ways. He calls down judgment and woe upon them and their places of abode.

The third class are those who are neither honest enquirers nor critical fault finders. They are too
poor, weak and burdened to be classed with either of the above. They know little and expect
nothing. To these His sweetest words were spoken; for grace can only be shown to the
undeserving. He calls such to Himself for the satisfaction which they have never found. They
have tried to keep the law; but as is natural, have failed and are disappointed, disillusioned and
hopeless. To such His words are sweet as honey dew; as welcome as the small rain upon the
mown grass -- "Come unto Me all ye that labor and are heavy laden, and | will give you rest."

The Sabbath Question.

Chapter 12.

The closing verses of the chapter, which we have been considering, connect right on to this
chapter, where we are given to see the basis of Christ's invitation to the needy. Here we have the
closing events of the present section - Christ's ministry to the Jews. He has been offering the
kingdom to them, manifesting His credentials as King by mighty signs and wonders, which proof



called for their allegiance; but they refused to own His sceptre. He bows to their ultimatum and
takes the place of rejection which they give Him. And tho' He goes on apparently offering them
the Kingdom, yet even now in the purpose of God the nation is set aside, until such time as they
repent and call upon the Lord.

"At that time Jesus went thru the corn fields and His disciples were hungry and began to pluck the
ears of corn and to eat. And when the Pharisees saw it they said unto Him, Behold Thy disciples
do that which it is not lawful to do upon the sabbath.”

The Pharisees are still busy with their criticism. And now it is the question of the sabbath which
stirs up their envious heart into open hostility. They watch His every action, weigh His every word
to find something against this Holy Man. This discussion of the sabbath is very interesting. The
Pharisees were extremely sensitive regarding this day. They, as well as the majority of Christians,
considered the keeping of the sabbath as part of the ten commandments; but this is not the truth.
The sabbath is not strictly one of these commands. When these latter were spoken to Israel (Ex.
20) the exhortation was, "Remember the sabbath day to keep it holy." This implies that mention
was made of it previously, which is exactly the case.

Just one month after Israel left Egypt, the people murmured against Moses and Aaron because of
the scarcity of food; but the Lord saw their need and rained down manna from heaven. And it was
in this connection that the sabbath was first mentioned. The people were instructed to gather
twice as much manna on the sixth day. None was to be gathered on the seventh day, because it
was announced as "the rest of the holy sabbath unto the Lord;" yet the ten commandments were
not spoken to Israel until thirty days later. The two tables of stone, on which they were written,
were not actually in their possession (as their part of the covenant which the Lord made with
them) until forty days later - Ex. 31:18 and 34:27.

We are thus instructed that the sabbath was given as an expression of God's grace. It was not
given as an obligation, but as a privilege. It was a memorial of God's rest; as we read "It is a sign
between Me and the children of Israel forever; for in six days the Lord made heaven and earth,
and on the seventh day He rested and was refreshed" - Ex. 31. Israel entered into God's rest
when they left Egypt; for they ceased from all physical toil and bondage and were dependent
upon the Lord for even their physical needs. Those wonderful natural experiences are all typical
of spiritual realities into which we may enter. Some of the language in this portion of Scripture
appears to contradict the above, like the following, "every one that defileth the Sabbath shall
surely be put to death; for whosoever doeth work therein that soul shall he cut off from among his
people; he shall surely be put to death." But when we understand the significance of the type, the
truth of the above interpretation is simply made more expressive. These words only emphasize
the penalty for self-effort, or salvation by works. They are simply cautions against neglecting
God's way of salvation which is Christ. To endeavour to, work to save ourselves, when God says
to rest in Christ's finished work on Calvary, is to defile the sabbath. It is equivalent to saying that
this is not sufficient, when God says it is sufficient. In other words, it is disturbing God's rest and
calling Him a liar.

But some one may ask, What then is the essential relation of the law to the sabbath ? Ah, this is
an important question. It is exactly what Jesus is here teaching the Pharisees, had they ears to
hear. The law was ordained by angels in the hands of a mediator, so the exhortation as to the
sabbath stands in the middle of the ten commandments. It stands there as a mediation like the
necessary hub to the spokes in a wheel. The latter are dependent upon the hub; for there is no
strength in the spokes except as they are set in and reach out from the center, the hub. Therefore
if it were possible to do all the commandments, while neglecting the sabbath, such observance
would not be acceptable. For true worship and obedience to God center in the memorial of His
rest, from which also all duties to man radiate. How could a man kill his fellow one day, or bear
false witness against him and expect to keep the next day holy? Why it is only in the measure
that we rest in Christ, cease from our own works, that we are keeping the sabbath day holy. This
alone is the power of enabling as to our duties Godward and manward. It joins our life on to God.
Christ the Mediator stands between God and man. He is the mighty Hub that holds them
together. He is Lord of the sabbath; for no one can find rest outside of Him.

Hence, we find Him answering the criticism of the Pharisees by citing them to David's action and
those with him, when they were hungry. He reminds them that He entered into the house of God
and ate the show bread - which was not lawful for him to eat - "but only for the, priests." It was not



any doubtful point of theology nor any human addition to the Scriptures to which He cites them,
but a direct infringement of the Levitical statute. How then could the Lord justify David in this
transgression? Was it on the basis of his hunger that he was excused? If so then every needy
man could set God's law aside in like manner, and be thus exonerated.

Here is deep water; yet it is not muddy or boggy, but clear and plain under the illumination of the
Holy Spirit. David stands at this point in his career as type of Christ at this very time. When David
took the show bread, he was the anointed king of Israel. God rejected Saul; yet David is fleeing
from the wrath of Saul; while upon him as King depended all Israel's relation to God. He was the
connecting link. The priesthood had woefully failed, as was evident, and the ark was in
banishment, as was the case all the days of Saul. The faithful priest, Samuel, according to the
prophetic word to Eli, was raised up of God, to walk before His anointed king David, continually - |
Sam. 2:35.

Therefore, David being in rejection here assumes mighty proportions. As we intimated, the whole
relationship with God is disarranged. The sanctity of the consecrated things was departed. In
figure they had served their purpose; for they were but shadows of a substance which even then
had loomed into view. The bread therefore was as common, tho' it was that day sanctified in the
vessel. In type, the kingdom was set aside, because the king, David, was in rejection. Hence, we
realize the force of Christ's reminder to them of David's apparent failure. He is telling them that
they are rejecting Him, even as Israel rejected David. Therefore the figurative things are of no
value or sacredness whatever. How could the sabbath, the shadow remain when they refused the
substance - "the Lord of the sabbath?"

David showed himself lord of the show bread. He is seen here as greater than the show bread,
even as Christ is Lord of all these figurative things. They all pointed to, and made way for Him.
And as David took the show bread which was representative of Christ, dead and risen, the life of
His people, and gave to his fellows; so those disciples of the rejected King, taking and eating of
the corn on the sabbath are showing forth the same truth. They are saying that Christ is their life,
that they are identified with, and are resting in Him. They break the law, as it were, that their
hunger might be satisfied. Thus they find that Christ came to give life, not to take it, to satisfy the
hungry, to rest the weary. Then the Lord takes another illustration from their own records to prove
further that the law was often broken in one instance that it might be observed in another. The
priestly service of sacrifice for example, did not cease upon the sabbath. In fact the morning and
evening sacrifices were increased - Num. 28:9,10. That whole typical system of sacrifices
antedated the law by several thousand years; for it was instituted in the garden of Eden after sin
had entered into Paradise. Later joined with the legal system which was given to Israel, it
continually witnessed to God's grace and to a salvation by blood. While Israel were rejoicing in
their own self-efforts - little make-shift endeavours at the fulfilling of the legal system - being
ignorant of its absolute requirements, the sacrificial system went right along preventing the law
from actually putting them to death. God saw the blood and passed over them.

Hence we learn from these illustrations, that Jesus is teaching that grace was always given
precedence of the law, in the mind of God. She was always reigning even when the law was in
the house; for the latter was only a servant of grace. Like Hagar, she was the bondmaid, to
remain in the house of Abraham, for a season and serve Sarah the mistress. And God would
never have had any fellowship with this sinful race in any age except upon the ground of the shed
blood. But this was and is yet a secret to the majority. They insist that Christ is desecrating the
sabbath by blessing men while He shows them that they are profaning the One greater than the
temple by their rejection of Him, the Lamb of God, the ordained Sacrifice. "But if ye had known,"
He plaintively cries. Ah that is it: if they had only known that here was the One who had in His
hands the whole adjustment of their case, which according to law, was hopelessly against them.
He was declaring mercy, which God delights to manifest; but they refused His compassion. God
to them, as to every natural heart, was a God of requirement, rather than a God of grace, a God
of exaction rather than of bounteous giving; therefore sacrifice on their part, that is their doing,
over- shadowed mercy on His part. So they condemned the Guiltless and killed the Just.
Therefore there is no keeping of a sabbath for them. To reject Him is to reject mercy and rest.
Their Hatred Climaxes.

Jesus further emphasizes His words and affirms His work as Lord of the sabbath in the healing of
the withered hand on that day. He is guilty Himself here, and not His disciples; but ere He can



heal the man, He is challenged. With direct purpose to accuse Him, the Pharisees ask, "Is it
lawful to heal on the sabbath?" He answers by asking them whether any man of them would not
lift his sheep out of a pit into which he had fallen, on the sabbath? And is not a man of greater
value than a sheep? The inference is, that they are all fallen in a pit and He would lift them out
even as quickly as He would heal the withered arm. They are silenced by His words. Then He
further stops their mouths by His deed. "Stretch forth thy hand,” He cries. The man obeys and it is
restored, as sound as the other. This only infuriates them the more. They would restrain the love
and compassion of God, if it were possible.

They now go out and hold a counsel to put Him to death. This is the first time that they have gone
to such lengths. He, knowing all things, withdraws from the need which confronts Him on every
hand; but the people will not be denied. They follow Him and the flow of mercy is not stopped; but
He charges them not to make Him known. He accepts His rejection, hence will not let the
miracles, which He still continues to perform, advertise Him any further. He is thru, as it were,
showing Himself to Israel. He is yielding to the will of His Father. He sees His path of rejection
with its consequent suffering and death. He follows on without one word of complaint or
murmuring, even as it was written of Him. "Behold My Servant whom | have chosen; My Beloved
in whom My Soul is well-pleased. | will put my Spirit upon Him and He shall show forth judgment
unto the nations. He shall not strive nor cry out, nor shall any hear His voice in the streets. A
bruised reed shall He not break and smoking flax shall He not quench, until He bring forth
judgment unto victory. And in His Name shall the Gentiles trust." - V. 21.

The above citation applied not only to the future time of blessing, but also to this present period of
absolute grace shown to the Gentiles. A people are gathered out of them while Jehovah deals in
chastisement with His ancient people, the Jews. This Church age was hidden in the Old
Testament Scriptures. While Gentile blessing was prophesied, yet it was always noted as in
connection with Israel's blessing, never independent of them as is the case today. There is no
change of dispensation expressed in the above Scripture. Nevertheless it suits well with God's
present attitude to all men - "the bruised reed" - the contrite heart, broken and tender, He will not
break. "The smoking flax," the smallest spark of conviction, He will not quench, nor discourage, It
is the character of grace that He is emphasizing here.

Still the enemy is on the move to defeat the Captain of our salvation. The believing element
among the people, bring to Him a man, possessed with a demon, blind and dumb. Note that
demons are the cause of the above infirmities; hence we have authority to cast them out, even as
our Lord demonstrated in the present instance. The man was perfectly restored and the multitude
was astonished and cried out, "Is not this the Son of David?" Yet, as the question implies, they
are only partly convinced. And the Pharisees hasten quickly to extinguish the spark of conviction
that has blazed for a moment. They could not deny the power which was clearly manifested,;
therefore as they will not submit and own that Jesus is of God, they are driven to the only other
alternative - imputing it to Satan. Yet they dare not say this to the Master, but He, "reading their
hearts," answered again according to His divine wisdom. If Satan cast out Satan, he has certainly
changed his tactics and lost his cunning; for thereby, his kingdom is divided and perforce can not
stand. The Pharisees confessed that the power of Satan was broken and he was cast out, but
they denied that the work was of God; therefore they confounded good with evil and made Satan
the author of both. But the Master will not let such an assertion pass unchallenged. He asserts
these principles are unchanged and unchanging. The one is absolutely distinct from the other. He
faces them with the fact that Satan's stronghold has been entered by a stronger Personality and
his power demolished. Therefore they are responsible to accept Him, who has accomplished this
feat, as come from God. These mighty works are evidence that the Kingdom of God has come
nigh to them. And there can be no neutrality in their attitude - they are either for or against the
King. They were called upon to decide the question as to whether those works of power are of
God or of Satan. To attribute them to Satan was to deny Christ, the God-sent Deliverer of Israel;
for which awful blasphemy there was no forgiveness. This was sinning against God, whose Spirit
was the enabling of Jesus, the Man. To speak against Him as the Son of Man, there was
forgiveness; for the lowly place which He had taken as this character, hid His glory; but those
mighty works had to be owned as of God. They were no more in ignorance of His identity. They
knew that the Anointed of God was before them, but this knowledge only made manifest the
hatred of their hearts in their rejection of Him. For this there was no forgiveness, no, "neither in



this age, neither in the age to come."

This sin against the Holy Spirit, which has been a much discussed topic in these last days, refers
especially to Israel's attitude to their Messiah. For national refusal of His claim, there was no
forgiveness in that age, which was then present, neither in the next age which was yet future
when He was speaking. But in the next age, the glad Millennial age, to which we are rapidly
hastening, their national rejection of Christ will be forgiven and they will be reinstated to all the
glory and blessing which was their portion as Abraham's seed; for they as a nation will accept
Christ when He comes the second time.

Then He affirms that His rejection was but the fruit of the stock from which they came. The tree
was bad, consequently the fruit was of like character. They needed another life, a life as He had
manifested, a good life and He emphasizes again the distinction between good and evil, God and
Satan. He came from God who was good, therefore His fruit was good. They were from Satan
who was corrupt, therefore their fruit was corrupt. This generation had proved its evil condition.
The tree was known by its fruit; therefore from a viper's brood no good thing could be expected.
They had spoken out of the fulness of their heart. A good man brings forth good things out of the
treasures which he possesses in his heart; but the treasures of the evil are only evil. Thus a little
word is the index of the heart. In the day of judgment of all such idle words, or words of unbelief,
men will have to give account. By his words a man is justified or condemned, as the case may be:
for "with the heart a man believeth unto righteousness, but with the mouth confession is made
unto salvation."

The King is informing the nation that the end has come. It is useless to ask Him now for signs. He
had given mighty signs already; but an evil and adulterous generation could not be changed
morally by signs. One sign He would yet give them, "the sign of the prophet Jonah," who had lain
in the belly of the great fish, for three days and three nights. Jonah, who was as tho' raised from
the dead, had been a sign to the Ninevites who repented at his preaching. But the Son of Man,
who will in reality be in the grave three days and three nights, rejected and cast out by the world,
will preach in vain by His resurrection. They, more hardened than the people of Nineveh, will not
even then repent. The Ninevites would rise up in the judgment and condemn them, so much the
more as the Son of Man was greater than Jonah. The Queen of the South also would rise up in
judgment; for she came from the end of the earth to hear the wisdom of Solomon. Here in their
midst was the much greater whom they would not hear.

The prophet Jonah was a double sign, to Israel first, as we have noted, of Christ as dead and
risen; and then of themselves. They like the disobedient servant Jonah, were cast out into the
midst of the nation (the sea), where they have been submerged for almost three thousand years;
as the ten tribes were scattered some seven hundred years before Christ came. But one of these
days, the world like the fish, will empty them out on dry land, Palestine, and they, as Jonah, will
preach repentance to the Gentiles and thereby nations will be saved.

But now the Lord continues His words of rebuke for their unbelief. He predicts the end of that
boasting, self-righteous generation, who rejected their Messiah. They were cleansed from
idolatry; but it was only as if the evil spirit had gone out for a moment, of his own volition, not cast
out. Therefore he would return and with seven other spirits more evil than himself dwell therein.
Hence the last state of Israel will be worse than the first. Later He gives them some of the details
of that awful time, as is recorded in the twenty-fourth chapter of this Gospel of Matthew.

While the rejected King is still speaking, we have a most significant occurance recorded - His
mother and His brethren came, desiring to speak with Him. We read in Mark's record that even
His friends thought that He was beside Himself (chap. 3:21), which no doubt gave rise to fear that
He would go too far in His mistaken zeal and the Jews would harm Him. Hence, His family came
to get Him away from the mob which were thronging Him. Alarm for His personal safety brought
them, tho' Matthew gives us no hint of this. He rather would connect the conduct of His family, in
their unbelief as to His Deity, while acknowledging and claiming Him as one with them after the
flesh and with that of the whole nation. The latter would have accepted Him, after He had wrought
His mighty signs and wonders, if He had not reproved their evil deeds and shown up the filthy
rags of their self-righteousness. He manifested in the constitution of His Kingdom, the Sermon on
the Mount, the absolute holiness of its requirements. That necessitated the death of the old
creation and this stirred their rage. He rejected them after the flesh. They rejected Him after the
Spirit. As Son of David they would accept Him. As Son of God they refused Him. Hence His






